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"So Hannah conceived, and at the turn of the year she bore a son." --I Samud |, 20.

"And at midnight there was a cry made, Behold, the bride- groom cometh!" --Matthew
XXV, 6.

"Slent night! Holy night! All iscalm, all isbright."--Franz Gruber.
(1936)

THE STABLE AND THE MANGER

Of what sgnificance it may be to modern Chrigtianity to be confronted with the evidence that it
has never known the inner meaning of its own Bible must be determined in the near future by the
historical sequel. That such a bold assertion can be made and supported is hardly less astonishing
than will be the revdaion of the hitherto unknown meaning of the Chrismas sory in the
Gospels of the New Testament. The mind of the student, awakened by the disclosure of a
recondite sense in this particular portion of scripture, will speculate in wonder asto how
completely the true Sgnification of other fundamentd structuresin the Bible and theology may
likewise have been missed. Nor can congderation fail to be given to the genera implications of
such arevelation, in particular to the ludicrousness of a gtuation involving nearly hdf the world-
- and that haf vaunting its superiority in inteligence--in the plight of being found utterly

ignorant of the meaning of the Book which for sixteen centuries has stood as its spiritud light
and guide. The spectacle of a civilization dominated for long ages by avolume the vitd message
of which is now shown never to have been interpreted a al, mugt strike the mind of all
thoughtful persons with reflections of the most chalenging nature. How orthodox exegesis
missed the true import of its own scriptures, how its revered Bible could wield the influence of
socid humanization clamed for it when it was never basicdly understood, how the stream of
western history may have been polluted by the coloration of afase rendering, and how the
coming epoch may be affected by the recovery of priceless wisdom so long obscured, must be
the themes of earnest cogitation in the wake of the interpretations advanced in this and other
lecturesin this series. The fact that the Christmas scenario has numberless times been enacted in
the churches of Christendom with not a soul ever dreaming of its cosmic and racid reference,
should lay heavy sege to the citadd of orthodox complacency.
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The abortion of prima wisdom in Chrigtian scriptures is easily tracesble through the
developments of history to its perceptible causes. It came as aresult of the decay of esoteric
study from the third century forward, and the concomitant ignorance as to the specidized
methodology employed by the ancients in sacred writing. In archaic times knowledge was put
forth in strange language indeed. It was not written in plain terms to be most directly
apprehended. It was embodied in aform that would a once conceal and reved its meaning, for it
was meant to be grasped by one group of people, the initiated, and missed by another,

C I

the uningtructed. Therefore it was worked over into forms of a cryptic symbolism, for the
interpretation of which certain keys were requiste. It was elaborated into myth, alegory,

parable, fable, legend, astrologica depiction and even numerologica figurations. Paul declares
the Abraham gtory in the Old Testament to be an adlegory. The most intelligent partiesin the
Chrigtian Church for some two and a hdf centuries took the entire Bible as dlegory. Many
schoals, sects and brotherhoods, both before and after the beginning of the Christian era studied
biblica writings as parables of man's spiritud life. Notable among these groups were the

Essenes, about whom we take this sentence from the Encyclopedia Britannica in the article under
their name; " The sacred books were preserved and read with great reverence, though not without
an dlegoricd interpretation.” A mass of further evidence could be adduced to confirm the claims

in this respect.

This recondite methodology of the ancient scriptural poets has caught and deceived modern
scholarship. For when taken as factua occurrence and objective history, the "fabulous
representation” of ancient books appears ridiculous, in spite of the fact that zedlous pietism from
the third century forward strove to make its conversion of myth into history as plausible and
possible. Modern estimate of ancient intelligence has been based on the view that the writers of
the old books believed in their myths as veridicd fact! Do we not have the secret here of the
moderns mean opinion of ancient intelligence? It has been assumed that antiquity was so
childish asto beieve its own mythd But the childishnessis al on our part, for such a baseless
ascription. These seers and sages of an early age were more deeply instructed in the profound
truths of our life than we yet are! But they consigned their wisdom to books--when it was
entrusted to writing at dl--under the forms of adisguise. And not in Sixteen centuries has the
western mind been astute enough to penetrate this veil and unmask the marvels of truth and
knowledge lying beneath. Right here is found the reason why Christian theology has failed to
solve the cabdidtic enigma of the meaning of its own doctrina materid. For it approached
ancient archaic literature with a preconception of its arrant inferiority, which precluded the
imputation to it of merit or profundity. Nor did it rest until it had reduced the body of arcane
writing to veritable nonsense, forcing upon the myths and upon their subtle devisers an dleged
sense that was afrightful travesty of their true but hidden connotation. And it is easly
demondrable that certain weird manifestations cropping out in the life of medievd Christendom,
and having repercussions down to this present, were engendered as the outcome of the genera
obfuscation of western mentdity by the perversion of its heritage of spirituad wisdom to ajargon
of incomprehensible theologicd absurdity.
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Humanity is sengitive to the lightest breeze of philosophy. Nothing rules the world so decisvely
asidess. Corrupted truth must exact its grave toll of befuddlement and misery. The magnificent
old wisdom was lost to medieva life save only where surreptitiously nursed by secret esoteric
movements of one type or ancther. The world was forced to struggle on amid spiritud "shods
and quicksands," deprived of the true light of knowledge that met life's problem. Mankind has
been starving for long centuries, it isadmogt strangling for want of it now. The religion that
should have been our sustaining power has been made repellent to intellect and amost equally
disgppointing to piety. History has practicdly discredited the Manud of faith. Theinditution of
religionisin sorry case, being held in contempt or trested with indifference by more than sixty
per cent of western people. The youth of the ageisin outspoken revolt againg its clamsto their
loydty. Asaresult our very cultureisin jeopardy, for religion isvita to culture. The Bible, ill
revered as the Word of God, Holy Writ, holds a place of influence only because of the tradition
of its sanctity and authority, but with a grip serioudy weakened by the ondaughts of a discerning
scholarly criticiam. To the student enlightened by a true rendering of the meaning of the myths,
the exhibition of unwitting asininity mede by the efforts of medieval and modern Chrigtian
exegetigts to interpret their own scripture isa sorry one indeed. For the most part such exegesisis
nothing but a wretched caricature of the ideas hidden behind the mask. Our undertaking in this
lecture should make evident how utterly they have missed the profound sense and reference of it.
They have not even brought the meaning into the same world to which it properly applies. For
they have kept it upon the plane of externd objectivity as history, when it was designed to bear
upon man's interior subjective spiritua experience only. Bible stories are in no sense arecord of
what happened to a man or a people as historica occurrence. As such they would have little
sgnificance for mankind. They would be the experience of people not ourselves, and would not
bear ardation to our life. But they are arecord, under pictorid forms, of that which is ever
occurring as aredity of the present in dl lives. They mean nothing as outward events; but they
mean everything as picturizetions of that which is our living experience & dl times. The actors
are not old kings, priests and warriors; the one actor in every portrayd, in every scene, isthe
human soul. The Bible is the dramaof our history here and now; and it is not gpprehended in its
full force and gpplicability until every reader discerns himsdlf to be the centra figureinit! The
Bible is about the mystery of human life. Instead of relating to the incidents of aremote epoch in
tempord higory, it dedswith the redity of the living present in the life of every soul on earth.
How widely it has been wrested away from this primary relevance and

. 5.

turned over into the domain of inconsequentia persona or nationa history, will perhaps be
vividly seen asthe origind sgnificance is brought to light. A new renaissance of human
enlightenment may be the happy consequence of the rehabilitation of the structurd integrity of
the bibles of sage antiquity.

It is confidently believed that this lecture will go far to vindicate these satements. It should
demondtrate that the Bible materid isdlegory. It should disclose the unsuspected profundity and
sublimity of Bible meaning, rebuking the literalists and the sceptics as wll. 1t should establish

the recognition that the Bible is a collection of ancient texts embodying far more important
wisdom and data, and dedling with a more fundamental cosmic and human science, than ever the
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Church has known. The lecture should in itself furnish ameasure of clear ingght into the
methodology of Bible congtruction and give hints as to the technique of interpretation.

A brief passage from Plutarch will serve well to introduce the expostion.

"But in his (Plato's) Book of Laws, when he was now grown old, he affirmed, not in riddies and
emblems, but in plain and proper words, that the world is not moved by one soul, but perhaps by
agreat many, but not by fewer than two; the one of which is beneficent, and the other contrary to
it, and the author of things contrary. He o leaves a certain third nature in the midst between,
which is neither without soul nor without reason, nor void of a sdf-moving power, but rests upon
both of the preceding principles, but yet o asto affect, desire and pursue the better of them.”

We have quoted this statement to link our preceding materia with what follows. For,
incidentaly, Plutarch first confirms our assertions as to the cryptic character of ancient religious
and philosophicd writing. He testifies to the fact of Plato's having used, until latein life, the
methodology of writing "in riddies and emblems™ Then he proceeds to lay down in the smplest
of words the basic formula of the nature and condtitution of man on which our exegesisrests. He
says that our nature is comprised of two opposing principles, mediated by athird. Manis
compounded of two eements, which are spirit and matter. Man consists of soul and body,
spiritua consciousness and a physica vehicle. Between the two stands the conscious mind
sharing, as Plutarch intimates, the capabilities of both the super-conscious soul and the sub-
conscious "soul" of the body. This mind, being the principle cdled Manas in Sanscrit, isthe
mediator between the god, or higher sdlf in man, and the

. 6.

lower sensory life. The Priest as intercessory between "god" (properly not God) and (animal)
man in dl rdigionsistypa of this bridge of intercommunication in human nature. For in Rome,
the Emperor, as head of the nationa religion, was the Pontifex Maximus, or Chief "Bridge-
Builder." Plato anadlyzes human nature as compounded of dianoia, or the dianoetic
consciousness, the high spirit, and doxa, sense, as the upper and lower congtituents. Paul classes
the two as the carnd mind of the cresture and the spiritual mind of the indwelling deity. Between
the two natures, from the beginning of the community of interest in the human being, and for the
continuance of it until the find amagamation of thetwo in "one new man," there is enmity,
according to Paul. A reconciligtion isfinally effected through the mediatorid offices of the

Chrigt, the High Priest after the order of Me chizedek (King of Righteousness). As "the summits
of secondary natures are most proximate to the bases of superior orders,™-to use the quaint
phrase of Proclusin Thomas Taylor's trandations--we find here at last the ground for an
understanding of the Biblica figuration of the mutud bruising of head and hed in the Genesis
myth. The bruisng would take place at the point of contact, where the lower portion of the upper
man would come into friction with the highest portion of the lower. The warfare between soul

and sense would be fought on the border-line between the two natures in man, and precisely
there is where the Egyptian books gtate that the greet (Spiritud) Battle of Armageddon is fought--
on the "horizon," the line between heaven and earth, or pirit and matter.
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Precisely on thisintermediate line, sharing the proclivities of the lower and the capabilities of the
upper, "cultivating the crops on both sdes of the horizon" (Book of the Dead) standsthe
conscious mind of the human. Thisisthe soul in man. It is not his highest spirit, but it isthe ray

or fragment of that spirit that is projected downwards and linked with the anima sensorium and
the thinking mind. It is the Chrigt that is crucified on the cross of matter in us. Being the resultant
of the energies of spirit unified with those of sensg, it becomes the "one new man" of St. Paul's
description, born of the wedlock of the two. It isthus born out of the blending of the two natures
in man. It isthe Christ coming to his new birth in our experience and in our nature. Paul states
that he groans and travails with the Chrigtians until " Christ be formed within you." Our life of
combined spirit and flesh on earth isto give birth to the Christ consciousnessin us. Thisisthe
radica fundamentum in dl rdligion. This Christ Sdfhood in usis generated by the friction

between the two natures! 1t is born out of the struggle between soul and body, it is engendered by
the tenson between the two poles of being, positive and negative, or spirit and métter, in the
conditution of man. This transac-

.

tion is the outcome of an operative principlein our livesthat is of greater weight than has been
suspected in philosophy. It was the Greek philosopher Heraclitus who announced its place in the
scheme of lifein the dearest terms. He wrote: "War isthe father of dl things." All things are the
resultant of the struggle of two opposite forces, which are everywhere ultimatdly spirit and
matter. At the point of conflict between the two values are brought to conscious recognition. Life
itself becomes conscious only on the horizon line between these two dements. It is the function
of matter to bring spirit to an awareness of itsalf. Spirit is consciousness, but it is not saif-
consciousness until, by the mystery of life, it is made aware of itsdf by materid limitation. In
humanity the Christ natureis to be made conscious of its own divine sdfhood. It isto be brought
by human experience from merely potentia divinity to divinity actuaized, thet is, made aware of
its defic being. It isthe struggle to inform matter with its living energies, the struggle agang the
inertia of matter, that cdls forth the latent faculties of spirit to self-recognition. Matter causes

soul to exert its unused powers, and so evolves them through exercise. Thus spirit comes to know
itdf.

To bring the two factors into relation to each other on abasis of affective reciprocity, evolution
had to equate their forces as the two opposite polesin the life of man. It had to establish them in
acondition of stable equilibrium. With thisfact in mind, can wefail to thrill with wonder a the
sagecity and knowledge of the ancient Egyptians when we find them describing our phase of life
on earth as "the pool of equipoise"? But no less should be our wonder at the wisdom that devised
the zodiac, for the Sign of Libra, the Scales, was introduced for the purpose of depicting our life
here as being aweighing in the scales of the Baance. But theology has never told us positively
that the two pans of the Balance are spirit and matter! Nor has it impressed us with the highest
suggestion of philasophy, that our destinies are being hourly determined by the preponderance of
soiritudity or sensudity in our make-up. On the horizontline of our life, spirit and maiter are
edablished in equilibration. Says Heradlitus. "The world is an invisble harmony, divided into
itself and again united.” Thisis a reference to the great law which dternately unites the two
forcesin manifetation and separates them in dissolution or death, when both retire into a state of
inanition caled in the East pralaya. The philosopher declares that life shows antitheses
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everywhere. "The harmonious structure of the world depends upon opposite tension, like that of
the bow and the lyre." Stahility, or what gppears such to us, is gained by nature only by the
mutua annulment of two contrary powers. Are not the stars held in their fixed courses at the
point where centripetal and centrifuga energies exactly countervail ?

. 8.

An atom, the gtable ingredient of matter, isitsdf the fixation of energy a agiven locde asthe
result of opposing positive and negative dectricities. It isthe law. "In his present state man has a
divided exigtence, the life of the soul, or the fire of reason; and the life of the senses of the
imprisoning body." And to show that the two were conjoined in man Heraclitus has told us that
"man isaportion of cosmic fire, imprisoned in abody of earth and water." The Promethean
"fire" of soul islinked by chemicd affinities with the watery nature of the body. Our own
Emerson has voiced this esoteric knowledge in the passage: "Man stands &t the point betwixt the
inner spirit and the outer matter.”

All vduesin life on any plane are born as the result of the union of mae and female natures, be
it in physics, chemidry, psychology or spiritud love. Knowledge itsdlf is born of the union of
subject and object in an equation. "Know" comes from the Egyptian ANKH, meaning "life" and
"tie" Hence knowing is an act involving the tying together of two things, subject and object, ina
living relation. Again thereis abirth at the borderline where spirit, or conscious subject, and
matter or known object, meet in equipoise. A poet has said that "heaven and earth have kissed
each other.” And he might have gone farther and said that they had wooed, won and married
each other, in the body and mind of man. The Holy Spirit and the virgin Maria (matter) came
together to give birth to the Chrigtos. Thisisdl that the legend of Joseph and Mary could ever
possibly have meant in scripturd alegory. For Joseph isthe origind Egyptian- Hebrew name for
the divine counterpart, and Mary is the personification of the universal mother, matter. Matter
ever has mothered the rebirth of gpiritua consciousness. Thisis the function of matter as mother
("mother" being mater in Latin) to which Paul refers when he says: "For the whole cregtion
groaneth and travaileth in pain until now," laboring to bring forth “the Sons of God," who are
elsawhere "the sons of mind." The Chrigly principle of intdlect was being gestated in the womb
of mother nature, and the evolutionary office of matter was to bring it to birth in the fullness of
time. Nature, which had created the anima, was next to creste man, the human, whose mark of
differentiation from the beast was the faculty of mind.

The wedding of the two cosmic eements and the birth of their Son, the Christos, could take
place only where the two parents could have vital communion with each other. It could therefore
occur only where spirit could impregnate matter with its virile power, only where it could Samp
itsimage upon plastic substance. This opportunity was provided by life only at one place on this
planet,--in the physica body of man. Only here do soul and flesh have affective intercourse, for
only hereisthere the condition of exact equilibration demanded.

9.

It may safely be assumed that if spirit and matter are equaly baanced in reation to each other, it
must be a apoint in the gamut of being midway between the spirituad summit and the materia
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base of the order of life. Sure enough, it is found in the middle of the fourth plane from the
bottom. Life had projected its energies outward and downward from its heart, built up the body
of matter and then lifted itsalf up through three kingdoms, the minera, vegetable and animd, and
prepared the fleshly habitation for mankind. In the middle of the fourth plane the energies latent

in métter, in ther rise through the kingdoms, were met by the wave of a new emation of soirit
descending from the peek. The rationde of this procedure on the part of Life is complex and
involved. Suffice it to say for the moment that obvioudy if a higher and alower force are to meet
and unite at the point midway between their status of being, they must so meet asthe result of the
ascent of the one and the descent of the other. Nature could not well arrange such amesting in
any other way. That nature has so arranged the matter is one of the bits of knowledge furnished
ushy the ancient wisdom. When God or Life a the beginning of each period of its activity
bifurcates into the polarization of spirit and matter, the two forms of being move toward each
other, meet in the middle ground, so to say, effect their conjunction and interplay, and at the end
of the cycle retire into latency again. For the earth evolution that point of middle distance
between the two is the body and life of man. Here is where the "marriage’ takes place and the
Son, the Chrig, is born. And when the two forces mest at this point, they counteract each other's
energies and bring each other to a standstill. Spirit descending came to a stop in the arms of
meatter, for the inertia of matter silled the vibrations of spirit. Likewise matter ascending came to
apause in the arms of spirit. The two found themsalvesinterlocked in each other'sarms. Their
forces exactly counterbalanced, they neutralized their opposing powers, and each found itsdf at a
stand.

It is necessary to Sate here that life energy which formed matter had descended as far down as
the firgt (counting from below) or minera plane. But since neither the minera nor the vegetable
nor the anima forms could furnish the principle of mind or spirit afit vehicle of expresson of its
higher type of life, this principle of combined intdligence and spiritudity could descend only as
far asthe human, or the fourth kingdom. The nadir point of the cycle of purely materid forceis
therefore the materiad kingdom, while the nadir of mind and spirit is the human kingdom. The
energy of physis or nature had descended as far as the minerd kingdom, reversed its direction
there and returned on its ascent through the three lower planes and a part of the fourth. Here it
was met by the descending current of soul force seeking embodiment.

.10 ..

Souls can go no lower than the human estate. Physical energy turned to return at the lowest of
seven planes, spiritua energy turned to return at the fourth in a series of seven, which isthe

human. The physica power had organized matter as substance into the organic forms of the
minerd, the vegetable and the anima beings. The highest anima forms were to become the
embodiments of the spiritus that would place them in the category of humans. Thisincarnation
was effect ed at the locus where the two currents had become entangled in each other's grasp. For
here was the Stuation demanded by Heraclitus theorem of the war of opposing powersin life.
This"pool of equipoisg’ camein the place occupied by man.

Life eterndly swings through the rounds of great cycles. It comes into and goes out of

manifestation or embodiment in materid form in an endless periodicity. It follows an everlasting
rhythm. It swings downward through the grades of being from pure "spiriticity” to dense
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materidity, and back again. When spiritua force is overcome by the dengty of the matter which
it ensouls, its outgoing is checked. It has started as pure spiritud impulse; it ends when its
energies become crysalized in materia form. It has been turned, asit were, from spirit into
matter. For matter has caught and fixed the impulse in stable form. On its downward arc the
wave |loses characterization as spirit to win definition as matter. The "light” of spirit has been
dimmed and amogt extinguished by the "darkness' of matter. Spirit is then buried degpest in the
night of materia obscuration. At the lowest point of its enfegblement it could be said to stand at
the "winter solgtice’ of the evolutionary year.

The point of importance is that during this soltitia period, when the two forces are holding each
other in acondition of equilibration, we have just those cosmic and evolutionary conditions
requisite for the birth and growth of the soul, the Christ. The Messiah is born in the winter or
material solstice of evolution, in the "pool” or point of stagnation. For here the soul is weighed
and tested in the opposing values of spirit and matter, the scales of the cosmic balance! Thisis
one of those great truths which were lost when the Mystery Schools, the temples and the Platonic
Academies were summarily closed by afanaticism bred of ignorance. It isthe grest truth
essentia for the interpretation of the Nativity symbolism. The Christ would be born at the
December soldtice or the Christmas time--of evolution. He would come to life, be quickened
from his gpparent desth in matter, just when the two arms of the balance are poised in
equilibrium, in the wintry deeth of the soul in matter.

All this cosmic procedure was seen by the ancients to be typed by the (gpparent) round of the sun
through the solar year. It must be under-

L1

stood that these early myth-makers regarded the great "L ord of Day" as at once the essence, the
embodiment and the symbol of deity. The sun is the Christos of the planetary system, as the soul
isthe Christos of theindividud life. The soul isitsdf of kindred essence with the sun. The
intellectua soul is the sun in man. Proclus gives us one of the mightiest items of knowledge we
can possess when he says. "The light of the sunisthe pure energy of intellect.” The human soul
isafurther extended, and therefore diminished, ray of the same deific life that burns at the
unimaginable radiance of solar glory. And not only is there thisidentity of nature between sun
and soul, but the cydlic evolution of the oneis an exact miniature or duplication of that of the
other. The sun in its gpparent passage from the high glory of summer to its enfeebled power in
the solstice of winter exactly symbolizes, because it repests, the experience of the soul inits
dternating swing from the heights of spiritua purity in disembodiment--its summer--to the
depths of diminished shining in the lowest arc of itsimmerson in abody, its night, itswinter. In
the pardld, the time that the sunisin its winter solstice, when for some two weeks it isheld
unchangeably in the grip of darkness, exactly corresponds to the period in the evolutionary arc
when spirit and matter are, in the life of man, hed in immovable relation to each other. From
September to December the sun lose s more and more of itslight (for us). Thisarc of the year
cycle represents the downward descent of the soul into incarnation. The light of soul and of sun
dike are poised in a baance with the enemy power, darkness. But it isright a this point of
equipoise that the new sun hasits birth. It is born at the winter solstice; figuratively, yet actualy

at midnight of the shortest day, December 22. (Three days were dways added by the symbolizers
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to typify the three "days' or agesin the tomb of matter. Asthe new moon is born after the three
dark days of the cycle, so custom fixed an interval of three days before the consummeation of the
birth. Thus we have the 25th of December, as wdll as the 25th of March, as two of the great solar
fediva dates) In smilar manner the soul, that went down to "deeth” in body, came to its rebirth
or quickening into anew cycle of growth, beginning at the evolutionary solstice, when hdd in
gable relaion with flesh or matter.

We have risked over-statement of these correspondences in order that no phase of the symbolism
might be wanting from the picture that forms the background of the meaning of the Chrigt's birth

in astable. Indeed this elaboration should by now have disclosed the secret of the hidden
meaning. We are at any rate ready for the denouement. With what astonishment or with what
incredulity it may fal upon minds accustomed to regard the Bible as objective history, we can

not pause to consider.

L12.

But the truth is obvious that the "stabl€’ of the nativity story is nothing but a hieroglyph used by
the asiute ancients to convey crypticaly the red meaning of theword " gtabilization”! The
Chrigt, as we have fully shown, was born, and must be born out of the situation where spirit and
matter, soul and body, are "sabilized" in relation to each other. Heisborn in the "stable’
condition of the two forces. He comes to birth when thetwo are ™ stabled” (in the sense of
dtabilized) in each other's embrace. He is born in the evolutionary solstice, when his two parents
are locked in stable equilibration, or equipoise.

We hasten to assert that our claims for thisinterpretation of the symbol do not rest aone upon
this play upon words. There are other aspects of the typology that more solidly reinforce the
legitimacy of the rendering.

A stable (from the Latin and Greek root sta--"to dand") is a place, generdly, where animas
come in to stand for the night. The very sense of "stabled” isthat the beasts can stand, stop, stay
dill in ddls, in agatic or inactive date, or gation. Thisagain is no merely ludicrous play with
words, but adisclosure of avery basic item of philosophy that lurksin our very language. The
selection of the "stable” for this phase of the dlegory was based upon knowledge of evolution
possessed by the wise men of old. They knew that the anima (evolution) had cometo astand at
the point where the soul could be linked with it, and this was during the incarnation of the soul in
the anima body, when in "stabl€"’ relation with it. And incarnation, as hinted, was symboled as
the "dark night of the soul." So, in evolutionary terms, the animd evolution had been stabled for
the night. And the Christ might then be born in conjunction with the animal body.

Again, agable isaprovison made for the welfare of animas by humans. In the evolutionary
reference the sate of stabilization was achieved for the animas through the benevolent
sacrificid agency of the higher race of beings, the humans. The brute kingdom is elevated by the
grace of mankind, as mankind in turn is exdted by the grace of the gods. The animas were
gabilized by the beneficent influence of humanity, descending into the stable from above, asthe
animals entered it for the night or soltice from below. Even Jesus had enforced this meaning
upon our attention when he said to hisdisciples. "Y e are from below; | am from above." From
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opposite directions both parties had entered the "stable” for the night, the animas coming under
humean care. The human influence touched them asthey stood in the galls. Reading it in two
senses the animd race was "gstdled” in the evolutionary stable, where men came to stand with
them, to birth the Christos.

Thisggnificanceis likewise evident in the frame of the Prodigal Son
. 13..

dlegory. The nadir of the soul's descent was the place where he had reached the anima's levd,
when he "did et of the husks that the swine did eat.” A Chinese variant of thistypology has the
son thrown out into the pig-yard. The Gospel version has the Son of God born in the stable with
the animds. Later the Chrigt spirit must cleanse this habitation, the stable of the anima body,
from the filth of the anima nature; and thisis the meaning of the cleansing of the Augean stables
by Hercules, a Greek Jesus type.

Somewhat inadvertently we have arrived by the road of this dlegorism, at the gate of the
interpretation of another hitherto unsolved problem of Bible symbology. As"history, " Joshuas
command to the sun and moon to stand still until he, a Hebrew name for Jesus, the Christ, could
gain the victory at Ajaon, is unacceptable to reason. But as alegory it reflects the same deep
sense and the identicd reference as the "stable” figure. For here, too, we note the ™ standing till”
of two forces. And when we know that sun and moon respectively typify just the two factors
activein the birth of Chrigt, soul and body, we are assured on the authority of another Biblical
figuration that the Chrigt is born as the result of the stabilization of the two.

Looking again at the various features of the solstice, we give attention to another facet of the
phenomenon. For a period of roughly two weeks there is no movement in the rdaive gain or loss
of light and darkness. Thereis no movement in nature, o to say. The battle is a an even balance
of defeat and victory. The antagonistic powers are in equilibration, stabilized. Let us turn now to
note how vividly this motionlessness of the two at their solstice has been woven into some of the
dlegorica depiction.

Practicaly every archaic scripture has represented the Christmas ("mas” isfrom the Egyptian
mes, "to be born") event as occurring a midnight of the solstice, December 22 (25). But not
merdy the time, but o the condition of midnight was accertuated. Christ was born in the
stillness of midnight!

"Theworld in solemn dillnesslay To hear the angdssing.”

"0 little town of Bethlehem, How dill we seetheelie!”

But perhaps the most reverential expresson the West has ever voiced is embodied in the
sentiment with which on Chrigmas eve, a midnight, the Chrigtian peoples bow in snging.

.14 .
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"Holy Night, Slent Night!"
For the Chrig is born in the motionlessness, the midnight pause, of evolution.

Ancient emblemism dramatized this Slence and gtillnessin many alegend. Fortunately one of
these scenes has been preserved for usin awriting the claims of which to aplacein the Bible
itsdlf are indisputably strong. Indeed it may have been its open presentation of the birth of Jesus
as purely spiritua dramathat weighted againg the document'sinclusion in the accredited canon
of the New Testament. In one of the best of the New Testament "apocryphal” books, the
Protevangelium, a Gospe ascribed to James, we have a vivid dramatization of the midnight
quietude, rather the ceasing of al motion, in nature a the moment of the Christ's birth. Because
of itsimportance in this interpretation we do not gpologize for quoting it in full. It isthe whole of
Chapter XIII.

1. And leaving her (Mary) and his sonsin the cave, Joseph went forth to seek a Hebrew midwife
in the village of Bethlehem.

2. But as| was going (said Joseph) | looked up into the air, and | saw the clouds astonished, and
the fowls of the air Sopping in the midgt of their flight.

3. And | looked down towards the earth, and | saw a table spread, and working people sitting
around it, but their hands were upon the table and they did not move to est.

4. They who had mest in their mouths did not est.

5. They who had lifted their hands up to their heads did not draw them back;

6. And they who lifted them up to their mouths did not put anything in;

7. But dl their faces were fixed upwards.

8. And | beheld the sheep dispersed, and yet the sheep stood till.

9. And the shepherd lifted up his hand to smite them, and his hand continued up.

10. And | looked into ariver, and saw the kids with their mouths close to the water, and touching
it, but they did not drink.

One must ask in reference to this astonishing chapter if we are not forced to teke it as a scene
from a Nativity sage production, in which

.15
the pictoridizing faculty had been exercised in ingenuity to devise a scenic representation of the

central fact of the sudden stoppage or fixation of al gpparent movement between the symbols of
soul and sense in the solstice season. Surdly it would require avast dedl of specious subtlety to
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explain it on any other ground. At any rate we have here the very basic datum of our exegesis
actudly dramatized in the birth narrative. That which may at first have seemed amere fancy of
our own brain, is now seen to be supported by vital considerations aswell as by scripture itsalf.

But there is dtill further confirmation for the conception in another field, that of ancient
symbologica astronomy. Nature seems to have enacted much of the drama of human experience
in the movements of the cdlestid orbs. Ancient discernment, coupled with the typologica
tendency, at any rate traced the spiritual phenomena of our livesin the congelations, the
movements of which strangely appeared to write our history in the skies. Mortal man isindeed a
reflection of the "Heavenly Man,” who, Plato says, was "crucified in space.” The planispheres on
the ceilings of ancient temples portray the advent or birth of the Christ on earthin an
agronomica deineation in collaboration with nature's dispogtion of the stars. The pictography
shows the great star Sirius (the Sothis) of the Egyptians, the symbol of deity, snce our own sun
was believed to revolve around it, standing directly on the central meridian of the heavens,
having reached that point precisely a midnight of December 24, in one of the earlier periods of
the precession of the equinoxes. The Egyptians dated the end and beginning of the solar year
from their observation of this position of Srius. But the great Dog- Star was not aone the
announcer and harbinger of the birth of the new cycle (itself symbol of the new Chrigt principle
in the world). Asit sood on the meridian a the moment of midnight, there was seen rising above
the eastern horizon the congtdlation of the Virgin, pictured as holding in her left arm the infant
Chrigt, and in her right a spike of wheat, figured by the great star Spica (Latin, "ahead of
whest"). Here was the birth of the Chrigt astronomicaly dramatized, both in the child itself and
under his principa ancient symbol, the whegt or bread. John even describes him as "that bread
which came down from heaven,” and Jesus himsdf said, "Thisloaf ismy body. Take, eat.” A
legend of esoteric loreisto the effect that when the race of angelic spirits that were to endow
humanity with the Christ nature came down to earth, they brought with them for their more
suitable food, wheat, the grape and the bee, for honey. Honey, bread and wine have been,
curioudy enough, the three most prominent symbols of the divine life. "Beg" is stated by Massey
to be derived from the Egyptian "ba," the soul.

.16 ..

In many Bible narratives there are seemingly minor points mentioned, which have been ignored

in the interpretation, but which, with the esoteric keys, are seen to be most relevant to the
meaning. There are two such that pertain to the birth of the Messiah at the solstice. In the parable
of the wise and foolish virgins it has hardly ever received comment that the critical hour of the
bridegroom's coming is placed & midnight. "And at midnight there was a cry made, Behold, the
bridegroom cometh;" The bridegroom of course is Chrigt, coming to earth for his marriage with
the flesh.

The second such dlusion to the solar solstice as the birth-timeisfound in | Samuel 1:20. Of
Elkanah's two wives, Peninnah and Hannah, the latter was childless, and like Sarah in the
Abraham dlegory, yearned for ason. The Lord finaly answered her prayers. "So Hannah
conceived, and at the turn of the year she bore ason." When to the astrologica symbolism there
is added the consideration that Hannah is the same name as Anna, the legendary mother of the
mother of Chrigt, at least there is presumptive evidence of the kindred neture of the stories.
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Anacther ingtance of the midnight birth is seen in the Lord's smiting dl the firg-born in the land

of Egypt "a midnight." Egypt being arecurrent glyph for this earth or the lifein body on it, the
gmiting of the firg-born may be taken as a reference to the sacrifice of the Christos, collectively,
in the sheer fact in incarnation. The phrase "smitten to earth” isfound in the context of the Bible;
and Chrigt was described as "the firg fruits.” It seems, abit less clearly than in most cases, to be
avariant terminology for the sacrifice of God's first-born Son, the first emanation of his power,
on the cross of matter. It is usdless for orthodox protagonists to protest that such a mode of
exegesisis both too subtle and too far-fetched for their acceptance. We must recognize that at
least as much subtlety must be employed in the eucidation as was used in the congtruction of the
myths. The presumption of naivete in the matter has thrown and held the West in spiritud
unenlightenment for sixteen centuries. It is time we showed oursalves at least as canny as the
despised pagans of yore.

An interesting Sddight is cast upon our understanding of a proper term in the Bible from the
data of thislecture. The new cycle, the new Son of the Father God, is born, as we have seen, "a
the turn of the year." It is a the point where the Prodigal Son turns from the old and dying phase
of his nature to begin anew growth. It iswhere, from an animaish engrossment, he turnsto
return to his Father in spirit. Now the Hebrew term in the Bible that specifies this exact position
is"Sna." It isderived from the Egyptian sheni or seni, which means " point of

W17

turning and returning.” Thisisof great vduein indicating to us at last that the communion of
Maoses with the Eternd on Mt. Sinal is esotericaly our communion with the god within our own
natures right here on this earth. We are on Mt. Sinai now, because we are standing at that
evolutionary point of turning where we are in stable relation with matter, the only condition
under which soul and body can commune with each other.

* *

The cryptogram of the MANGER is neither so involved nor so abstruse asis thet of the
STABLE. The exposition of the latter has, to some extent, prepared the way for a briefer
elucidation of the former. Yet it is hardly less striking when seen with darity.

Having carried life under nature's impulson up to the summit of the anima kingdom, evolution
came to a stand awaiting the epiphany, or showing forth, of the higher life principle in the "sons
of God," the Chrigts. Stabilized with man, the anima could go no further until lifted up by the
impact upon its stolid nature of the higher force of intellect and spiritua will. Since al scriptures
date that this principle "came down from heaven” as the Promethean "fire," and was afree gift
from the gods above, who perpetrated the great sacrifice to descend with it into the animd life,
little more need be understood in reference to the transaction than thet it was for the animdls its
beneficiaries, smply to accept and appropriate it. The anima was fed from above and his magor
obligation was merely to "take, eat." He wasto egt, digest and assimilate the divine nature
brought by the descending angel hosts. He was to feed henceforth upon divine food, until he had
assmilated the nature of the benefactor, the Chrigt! In the language of scriptural typology, the
Chrigt came to earth to be eaten by wild animasl A most suggestive passage from another
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gpocrypha Epistle, Ignatius to the Romans, represents the soul as saying: " Suffer me to be food
to the wild bessts, by whom | shdl attain unto God. For | am the wheet of God; and | shal be
ground by the teeth of the wild beasts, that | may be found the pure bread of Chrigt.” The
crushing of whest, the emblem of divine life, into flour, which again was made into nourishment
as bread, isthe age-long symboal in scripture for the scattering and crucifying of the forces of
deific Christhood in the incarnation, and its eventud reconstitution in the resurrection. But the
plainimplication of it dl isthat the son of God was to be eaten, absorbed by the animals. For the
grinding of the whesat of God, God's body, into flour was to be done by the teeth of wild beasts!
Isit necessary for usto lead the mind over the find step in the unfoldment of the interpretation

by completing the andogue? In order that the Christ

.18 ..

might be eaten by the animds, then, he was laid in amanger! "Manger" isthe exact spelling of
the French word "to egt." The manger isthe place where animals egt. There the Christ had to be
laid, to become, in this style of symbolism, the sacrificid offering. It means just that, no more,

no less. It isabit of the ancient drama, which so often has confused the unsuspecting moderns.

Lest isbe thought, in Sincerity, that the figure of the Christ's being fed to the anima part of man
has been overdone in our interpretation, it iswell that we present some of the Bible's own
materid corroborating the thesis. We are told more than once that we are to be fed with the
mannafrom heaven, with "the bread which came down from heaven"; and that manna and bread
are the Chrigt nature sent us by divine grace. In the Chrigtian Creed it is the son of God "who for
us men and for our sdvation came down from heaven . . . and was made man.” But the full and
final confirmation of the andogue is given by Jesus himsdlf, who took aloaf, as the symbol of

his divine selfhood, broke it for his disciples and gave a portion to each, saying: "Take, egt. This
loaf ismy body, broken for you . . . Unlessye eat my body and drink my blood ye have not
eternd lifein you." He who would not eat the body of Christ was declared to be without the hope
of regeneration. In primitive times the Eucharist was atriba festiva in which the body of the

god, in some form of representation, asin the Christian bread and wine, was consumed by the
people. Always the Lord's body was eaten.

Lest, again, the figure of eating be thought too blunt and crass a symboal for the spiritud
assimilation redly hinted &, it iswell to consgder some phases of the andogy. After dl thereis
redlly no less gptness in the use of the dramatic symboal than in the fact which it typifies. Isit any
the lesstrue or fitting to say that we eet the body of Christ, an dement nourishing our spiritua
being, than to say we eat physica food? In both cases there is areduction of the food to fineness,
ataking interndly, an appropriation of kindred dements and afina converson of the substance
egten into asmilitude with the body eeting it. Thereis a partaking and an eventud
transubgtantiation of the eementsinto the body of the eater. We eat and assmilate food on the
plane of physcd chemigtry, no lessliterdly do we partake of the spiritud nature of the Christ on
the plane of spiritud achemy. As carnd, we transmute physicad dementsto living substance; as
spiritua we transubstantiate Christly eementsinto the condtitution of our inchoate spiritud

bodies. Man does not live by bread aone. We have not only anatura body, to be physicaly fed,
but dso a spiritud body which must be nourished no less. Its food is the living essence of a
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divine being, the Chrigt. Food, as métter, is now known to be nothing but the vibrations of
energy. But it isavibration of acertan

.19

lower sort. The Chrigt body islikewise the vibration of aliving energy. But it isavibration of a
far more exdted type. We have aphysica body that eats lower vibrations, so we have a spiritual
body that egts higher vibrations. When it begins to be seen that ancient symbolism can generdly
be brought down to a pertinence as direct as this, the habit of scorning the arcane methodol ogy
may & last lose vogue. The Christ was

"All meanly wrapped in siwaddling clothes, And in amanger laid,”

to be egten by the animds. The swathing bands about him are an dlusion to the fleshly vestures,
the "coats of skin," with which the soul clothesitsalf to make contact with the matter of each
plane on and through which it descends to physica embodiment. The animas had come in for
the night to be "stabled" with him, and found him there in the manger, their divine food.

A suggestion in line with the thesis here propounded, that Christ and beast came into the same
"gtable’ condition to advance his evolutionary interedts, is very opportunely picked up from a bit
of Jawish Haggada. A parable runsto the effect that when Adam (atype here of the human, as
above the anima) heard the sentence condemning him to eet of the herb of the field, he burst into
tearsand said: "Am | and my assto est out of the same manger?' Thisis an esoteric touch of the
most sgnificant nature. It points to afeature of the racid Stuation that we had not yet ventured

to delineate. The anmd is not the only party to be fed in the manger. The angdlic spirits came to
earth in need of afood which earth alone could give. Ther next cycle of experience required a
physica embodiment which could only be built up of eements drawn from the kingdom below
their status. Thiswas the anima kingdom. Body is as essentia to soul as soul isto body. The two
link together for amutud interchange of dements. A plant and its soil exchange vitd eements.
Each contributes that which "lifts up" the other. In the Egyptian Book of the Dead the soul
declaresthat it comes to this globe that it "may feed upon the bread of Seb, or the food of earth,”
Seb being the God of earth. Earth holds atype of food that the undevel oped gods must descend
to partake of, else we would not be in the incarnate environment. God and animal are brought by
evolution into the same stable and eat out of the same manger.

That the ass, as used here by Adam, is a cryptogram for the animal bodly (if its obvious reference
to it asthe animal part of man needs clarification), must be seen to be well supported by the fact
of itsdlegoricd employment in the triumpha entry of Jesusinto Jerusdem in the New

Testament Gospels. The Lord rides the anima on earth, for he dwells

. 20..
in the body and dominatesit. Thisisthe intent of the Sgn of Sagittarius, the Centaur, in the
zodiac, and of many another figure of man and beast combined in mythology. But the faithful

anima aso bears man up to the very door of the Eternd City of spiritual blessedness. The lower
and the higher selves are united in man, the beast and the god.
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Ancther engaging implication of the materiad comesto light in connection with the word
"solgtice” It isof course from the Latin sol, the sun, and theroot of sto, | stand. It hintsagain a
the "standing Htill" of the sun in the nadir of the year. Now the sun was ever the universal symbol
of the god in us, and the ancient dphabetica mark of divinity in Egypt was IU (Cf. lu-em-hetep,
the Egyptian Messiah), converted later into JU (Cf. the name Ju-piter, the Roman God the
Father). If we subgtitute this earlier solar designation for "sol" dong with the suffix "stice,”" we
get an interesting result, the word Ju-tice. No less interesting is the result when the meaning is
congdered. For again we see the idea of abaance of forcesin an equation. Justice isthe
outcome of weighing in a balance the opposing eements of right and wrong. Ju-ry, from the
same root, has suggestive connections. It has never perhaps occurred to us that there are twelve
men on ajury for the same reason that Jesus had twelve disciples, and that there are twelve
monthsin the year, twelve hours in the day and the night, and other twelves. Ancient esoteric
knowledge revedls that there are twelve powers to be evolved to full function, twelve stages of
growth to be achieved, twelve levels of deity to be ascended by man in histotal human career. In
Egypt they were represented by the doors of twelve dungeons in which man was confined and
from which in turn he must escape. Each door was guarded by a god, who held the key in his
hand. Nor would he open the dungeon door until the man had learned how to pronounce his
defic name. Name and nature being practicadly the same thing, the meaning was that the soul of
mean was confined in dungeons of limitation until he freed himsdf by actudly acquiring the
powers of the gods themsalves, or equating his nature with theirs. Therefore the soul was not
acquitted or absolved from captivity until dl twelve gods had voted in his favor!

The aphabets of the primeva languages were devised with much hidden symbolism in letter
formation. The tenth Hebrew |etter, yod, isatip of flame, dightly twisted as by a breeth of ar.
Thisisto type the aborigind fire of life as beginning to become motive under the influence of
intellect, god's first emanation, which is symboled by air. Every Hebrew |etter indicates some
form of activity of the divine flame, moving downward into matter, suffering various
experiences there, and perhaps returning. The yod became in some other dphabetsthetip of
flame extended downwards to form the "1" and the numerd "1," asthe first

21

projection of thelife of deity outward from the centra point. The"J" isthe"l," for deity
separates into two aspects of itsdf, the male and femde powers. "J" is masculing, "1 the vowd,
feminine. Now "J' gppears obvioudy to be a hieroglyphic of the descent of divinity to matter,
and the turn to return, since the sem is curled part way up from the base! The letter thus
embodies much of the whole signification of our lecture. In diagrams representing these aspects
of evolution, aline drawn downward, then turned in a curve upward and culminating about
where the end of the capitd "J' fdls (alittle below the haf-way point) and tipped by asmall
triangle (@insert glyph), representing the solar triad of spiritud forces, Atma-Buddhi-Manas,
which was here conjoined to the ascending bodily powers, isin dl likelihood the origind thought
back of the structure of the"J." The triangle has Snce given place to the dat, the origind yod,
which bears the same meaning, the divine flame of pirit.

Thereis more than merdly conjectura or spacious support for our initid thess of the Chrigt's
birth a the point of counterpoise between two contending forces. Particularly is confirmation
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found in the ancient nomenclature. The locade of this morta life was in the old sacred books
given avariety of names, very many of which betoken a double aspecting of the Stuation. The
soul on earth was said in the Egyptian texts to be located in "the bight of Amenta” A bightisa
place like a corner, closely bounded by two sides. Again it was localized "at the angle of the pool
of fire" giving atwo-sded boundary. We have aready noted its designation as "the pool of
equipoise” But more directly it was cdled the "Hall of Two Truths" asthe Hall of Judgment. It
was again named the "Pooal of the Double Fire" guarded by the two Cherubim, "The Lions of the
Double Force" Another designation was "The Pool benegth the two Divine Sycamores of
Heaven and Earth,” or spirit and matter. Even in our Book of Revelation there are the mounts of
the "Two Olive Trees" The Christ was crucified between two thieves, and Moses communed
with the Eterna on Mt. Sinal, the two-faced Janus portal of the year, and aso from between the
two Cherubim. The tabernacle that man was to erect for deity was to be built "haf in light and
haf in shade," according to Jewish tradition. In Gideon's seeking a Sign of Jehovah's power, not
only was there to be dew on the fleece and none on the ground, but there was aso to be dew on
the ground and none on the fleece. And fleece, with whegt, was a prime Greek symbol of
divinity. It, too, like wheat, was torn to shreds and later rewoven into a texture of service. All this
isahieroglyph of the history of the sons of God in incarnation.

A Church claming to have been commissioned in the dense darkness of pagan ignorance to
spread alight for the spiritud illumination of the

.22 ..

nations, has for sixteen centuries celebrated each year the pageantry of the birth of deity in the
gable, with the ox and the ass, and, as now we must see, has never once known the truth which
al this drama portrayed. It has seduloudy crushed down every attempt throughout its history to
recongtruct the language of that symbology in which the archaic wisdom it should have passed
on through the centuries was cryptically embamed. It therefore has no other influence but itself
to blameif now it seesits meaningless presentations-- the husk and shell only of ancient truth:-
repudiated by hearts that yearn for the evidence of justice in the plan of things, and intellects that
equally crave the food of wisdom and intelligence. Unable to tell its millions of trusting devotees
what its inspired scriptures, the Book of Life, rationaly meant, it has hed to regiment therr lives
on the unsubgtantia nutriment of “faith.” But thisisto ask them to sand againg the buffetings of
life without the authoritative support of any inner assurance, to stand without knowing why. It is
to ask them to meet life with the expectation, but never the redization, of being spiritudly fed.
Knowing man's psychic needs, ancient sages designed that mankind should possess dl the
wisdom it could apprehend. It was provided and st forth in the books of superhuman knowledge
of the early times. In spite of every disaster they have been preserved through every age to the
present. They are lill the revered Bibles of a divine wisdom. But by aweird irony of fate they
have become for centuries the instruments of amental bondage that will only begin to be redized
in the blight of its deedly pasy asrays of the true buried light filter through to comprehension.
The modern intelligence must soon be dumbfounded at the spectacle of a self-extolled reigious
culture reveded as guided, inspired, motivated by a Book the basic meaning of which has never
for amoment been known, much less related to redlity. The hope isto be expressed that the tonic
effect of thisdigpiriting sght will be to inspire the age with a new confidence, that with the
release of the precious arcane wisdom of the past the world will be quickly emancipated from its
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tragic load of arrant superdtition, that it may shake off the fetters of ignorance and with the help
of the golden lore or ancient knowledge proceed more rapidly forward to the consummation of
its divinity.

.23 ..
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