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" For since by man came death,
By man came also theresurrection of the dead.”

Alvin Boyd Kuhn
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EASTER
THE BIRTHDAY OF THE GODS

When one begins even faintly to gain some sound intellectua comprehension of the deep import
of the Eagter fetiva, the challenge to express its message of consummetive exdtation for the
human spirit mugt strike the mind with dismay. Marvelous as words are to embody concepts of
the mind, they herefail Sgndly to carry to the inner level of consciousness the redity of the
experience which the Easter hdleluiahs and hosannas are designed to celebrate. It may even be
sad truly that the meaning of the great festival of the verna equinox isto be registered not a al
in the domain of menta concepts, even when these yidd full cognitive understanding, but isto
be redlized in the sphere of transcendenta recognitions that belong more to fedling than to

thought.

Y et, even when the experience is dlocated to the redlm of feding, it is feding elevated to the
seventh degree above what the word commonly connotes in human psychology. Itisafeding
that may be said to overpass the mind and soar into the heaven of mystica ravishment of the soul
in supernd ddlights. Yet it isfeding that is generated by the mind itsdlf, the child of pure
cognition, so dear initsingghts that they lift the soul into the very ecstasy of lucid discernment

of exdted blessedness. Even a its highest pesk of redization for mortals at the present human
gtage the grade and dynamic force of sentiency which the Easter message can
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adumbrate is only afaint morning glow of the full sun of divine glory which the future evolution
of man's consciousnessis destined to bring to redity. The best that our minds can give us now of
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our eventud divinization is only by the faintest analogy seen as a foretaste of rapture that will
greet us at the summit of our mount of atainment. The mind can formulate afarly true and
correct condruction of the issues and eements combining to bring us to the shining Hill of the
Lord, can even see in what fashion the powers of deific unfoldment will open out for usa
grander vison of begtitude. Y et thisis only an outline, adiagram. The sgns and symbols of its
overpowering redity of being can not by sheer menta genius be transformed into conscious
immediacy of experience until the human shdl find himsdf trandfigured by the inner radiance of
his own find Easter morn.

In venturing upon the attempt to portray the significance of the Easter event one is moved to
repeat as an invocation the lines of Tennyson inspired by his observation of the waves bresking
eternaly on the ocean strand:

Break, break, break on thy cold gray stones, O sea!
And would that my tongue could utter
The thoughts that arise in me.

If language, employing the very remarkable psychic witchery of words, fals short of expressing
the wonder of our gpotheos zation, the one remaining mode of expressng the profundity and the
magesty of our uplift is song. The best that mortals can do, standing thus in prospect of their
destined home of glory, isto throw dl the unction of their mind and soul into rapturous
contemplation of the ddights of an imperishable Eden and pour it out
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in the measures and rhythms of joyous song. Human throats should well nigh burst with strains
of praise as human heartsrise in anticipation of that glory which shdl be theirs. Surely the least
that men can do isto raise to the heavens their anthems, their chords, their oratoriosto hall in
annuad memorid ther divinization to be.

For, beit said at the outset, Easter celebrates an event that is yet to be, not an event that is past.
To the inevitable extent that past events lose their cogency for degp impressiveness and become
shadowy and unredlized memories, the mighty power of the Easter occasion loses its pungent

goad to conscious recognitions in proportion asits celebration is taken to be the commemoration
of an event that has long ago happened and passed into history. It will therefore amaze most
readers to be shown that no less an authority than St. Paul (in 2 Timothy 2:16-18) emphasizesthis
very consderation when he warns the brethren: "But shun profane and vain babblings, for they

will increase unto more ungodliness. And their word will eat as doth a canker: of whom is
Hymenaeus and Philetus, who, concerning the truth have erred, saying that the resurrection is

past dready; and overthrow the faith of some." As, according to dl scholarly datings of . Paul's
Epidtles, this admonition to Timothy would have been penned near the year 60 A. D., i.e., within
two or three decades after the resurrection of Jesusin Jerusalem, its reminder to the brethren that
the resurrection was a concept of doctrind import, the redity of which wasto be actudized by
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man in his exdtation yet to be must be received as a message of totaly unredized import for al
future Chridianity.

5
EASTER OUR FUTURE GOAL

The great rdigion of the Western world suffered afata 1oss when from about the third century
down to the present the cryptic sense of a purdly dramatic representation of man's fill unattained
burgeoning into godhood on the bright morn of his evolutionary Easter was buried and forgotten
under the ignorant misconception of the event as the physical arising of one man's human body
from its rocky hillsde tomb on agiven first Easter dawn. If that iswhat, under Chrigtian
persuasion, we are to believe happened two thousand years ago and that is what we are asked to
assume that the great equinoctid memoria celebrates, then the ceremony of hallduiah merdly
embellishes the memory of an event long gone, whose cosmicaly heradded universal deification
of human lifeisin fact to be searched for in vain in the record of history since it occurred.
Chridtian history records not atrace of the fulfilment of that human dorification which the

epocha event was proclamed as promising. Every chord in the intervening centuries rang with
the exultant cry that "Degth is swalowed up in victory. The grave haslogt its ing. Man no more
ghdl die. Chrigt's resurrection gave man hisimmortality.” Y et desth has saized every man born
since that day and the cemetery graves till hold their dead.

Itisas St. Paul has said: the mgesty, the beauty and the true exultation that done can lift the
human soul to the heights on every recurring Easter morning inheres in the certain knowledge
that the Eagter glory is il the god of our progressive march up the hill of being. Our
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shining god 4ill gleams afar in the digtant horizon of our vison, an undimmed star of our radiant
future.

Eadter isthe ceremonid that crowns dl the other religious festivals of the year with its
springtime halo of resurrected life. It isto dramétize the find end in victory of man'slong
struggle through the inferior kingdoms of matter and bodily incarnation in grades of fleshly
exigence. Other festivals around the year memoridize the various stages of this dow progress
through the recurring round of the cycles of manifetation. Easter commemorates the end in
triumph, al lower obstacles overcome, dl "enemies’ conquered, al darkness of ignorance
vanquished, dl fruits and the golden harvest of developed powers garnered in the eternd barn of
aninner holy of holies of consciousness, dl battles won, peace with aeonid victory assured a
last.

Thefight is o'er, the battle done,
The victory of life is won!

The song of triumph hath begun,--

Get any book for freeon:  www.Abika.com



EASTER: THEBIRTHDAY OF THE GODS

Halleluiah!

The Greek word for the resurrection is anastasis, the "sanding up,” “the up-arisng.” It haslittle
if & al been noted that thisanastasisis only by alittle prefix distinguished from “ecstasis,” our
"ecgtasy." With ec- (ex) meaning "out," the etymology here brings us face to face with an item of
unrecognized moment, that our fina dissociation of soul from body at the end of our last
incarnation will bring us an experience of ecstasy. Human life, adour struggle, will be
measurably buoyed up in spirit if the peregrinating soul knows that a the long termind his
release will come with rapture beyond
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thought. If, as much rdigious philosophy has it, man enters into thisworld of objective existence
in tears, hisfirg utterance a cry, he will be strengthened throughout its long and toilsome way by
the assurance that he will make hisfind exit from his"tomb" of the flesh in trangports of Edenic
bliss. His "up-gtanding” is dso his "outstanding” from his grave of body. For the sage Greeks
used the same term, with but a change of the vowe to mark the digtinction, for both the body and
the tomb; for body was soma and tomb was sema. In the esoteric philosophy of this knowing race
the human body was the living tomb, grave, sepulcher and mummy-case in which the divine

soul, inincarnation, lay in "death” until resurrected by the sun of divine light and truth in the
goringtime turn of the cycle fallowing the winter of deep. It may be said here that until this sense
of the terms "death" and "resurrection” is restored to Biblical interpretation no true envisagement
of the purport of the Eagter festivd isat dl possible.

Using solar symbolism and andoguesin depicting the divine soul's peregrinations round the
cycles of existence, the little sun of radiant spirit in man being the perfect pardld of thesunin
the heavens, and exactly copying its movements, the ancient Sages marked the four cardina
"turns’ of its progress round the zodiacd year as epochd stagesin soul evolution. Asdl life
garts with conception in mind, later to be extruded into physica manifestation, so the soul that is
to be the god of ahuman being is conceived in the divine mind at the Sation in the zodiac
marking the date of June 21. Thisisat the "top" of the cdegtid arc, where mind is most
completely detached from metter, meditating in al its " purity.”
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Then the swing of the movement beginsto draw it "downward" to give it the satisfaction of its
inherent yearning for the Maya of experience which aone can bring its latent capabilities for the
evolution of consciousness to manifestation. Descending then from June it reaches on September
21 the point where its direction becomes straight downward and it there crosses the line of
separation between spirit and matter, the great Egyptian symbalic line of the "horizon,” and
becomes incarnated in materid body. Concalved in the aura of Infinite Mind in June, it enters the
relm of morta flesh in September. It is born then as the soul of ahuman; but at first and for a
long period it lieslike aseed in the ground before germination, inert, unawakened, dormant, in
the rdlative sense of the word, "dead.” Thisisthe young god lying in the manger, adegp in his
cradle of the body, or asin the Jonah-fish dlegory and the story of Jesusin the boat in the sorm
on thelake, adeep in the "hald" of the "ship" of life, with the tempest of the body's dementd
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passons raging dl about him. He must be awakened, arise, exert himsdlf and use hisdivine
powers to Hill the gorm, for the dementsin the end will obey his mighty will.

Oncein the body, the soul power isweighed in the scales of the balance, for the line of the
border of the sign of Libra, the Scales, runs across the September equinoctia station. For soul is
now equilibrated with body and out of this baance come al the manifestations of the powers and
faculties of consciousness. It is soul'simmersion in body and its equilibration with it that brings
consciousness to function.

Then on past September, like any seed sown in the soil, the soul entity sinksiits roots deeper and
deeper into
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meatter, for at its later stages of growth it must be able to utilize the energy of matter's alomic
force to effectuate its ends for its own spirituad aggrandizement. It isitsdf to belifted up to
heights of cosmic consciousness, but no more than an oak can exalt its mgestic form to highest
reaches without the dynamic energization received from the earth at its feet can soul rise up
above body without drawing forth the strength of body's dynamo of power. Down, down it
descends then through the October, November and December path of the sun, until it stands at
the nadir of its descent on December 21.

Here it has reached the turning-point, at which the energies that were stored potentidly init in
seed form will fed the firgt touch of quickening power and will begin to tir into activity. At the
winter solstice of the cycle the process of involution of spirit into matter comes to a stand-still--
just what the solstice meansin rdlation to the sun--and while gpparently stationary in its deep
lodgment in matter, like moving water locked up in winter'sice, it is dowly making the turn as
on a pivot from outward and downward direction to movement first tangentia, then more
directly upward to its high point in spirit home.

So the winter solgtice Sgndizesthe end of "death” and the rebirth of life in anew generdtion. It
therefore was inevitably named as the time of the "birth of the Divine Sun” in man; the Christ-
meas, the birthday of the Messanic child of spirit. The incipient resurgence of the new growth,
now based on and fructified by roots struck deep in matter, begins at this "turn of the year,"
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asthe Old Testament phrasesit, and goes on with increasing vigor as, like the lengthening days
of late winter, the sun-power of the spiritud light bestirsinto activity the latent capabilities of

life and consciousness, and the hidden beauty of the spirit bresks through the confining soil of
body and stands out in the fulness of its divine expression on the morn of March 21. This brings
the soul in aburgt of glorious light out of the tomb of fleshly "degth,” giving it verily its
"resurrection from the dead.” It then has consummated its cycles work by burgting through the
gates of deeth and of hdll, and marches in triumph upward to become alord of life in higher
gpheres of the cosmos. No longer isit to be a denizen of lower worlds, a prisoner chainedin
body's dungeon pit, a soul nailed on matter's cross. It has conquered morta decay and rises on
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wings of ecstasy into the freedom of eternd life. Itstrysting with earthly clay is forever ended, as
aoft it sweepslike alark storming heaven's gate, with "hymns of victory™ pouring from its
exuberant throat. From mortdity it has passed the bright portas into immortdity. From man it
has become god. No more shdl it enter the grim underworld of "death.”

We've quaffed the soma bright
And are immortal grown;
We've entered into light

And all the gods have known.

Eader, then, isthe dimactic festivd of dl the year, snce it, sgndizes the consummeation of dl
man'slifein triumph and bliss transcending present knowing. It is st in the calendar to intimate
to the feeble human intellect the wonder of the transfiguration of our earthly
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life from periodica decay and desth into immortal grandeur of being. At his Easter man leaves
forever the kingdom of mortdity, of his attachment to the e ements of the world, and steps across
the golden threshold into the Paradise of a conscious bliss that indeed is not too extravagantly
poetized as a home of crystal radiance and bright sergphic beatitude sweetened by transporting
music.

At the point symbolized by September 21 in his cyclica evolution the divine soul isborn into
humanity, making its descent from the realms of the Father's kingdom of noumend being. If, as
says Shakespeare of man, "my mind to me akingdom is" so the Father's brooding mind is the
mental kingdom of the universe, that substrate of conscious purpose which permestes, in fact
gructurdizes, the whole animate creation, as its condtituent urge and driving force. It isthat
energy of the Eternd Will which, as primary Cause, samps its form and nature upon the
movement of al conscious life, first manifesting as unconscious, or subconscious, directive
toward the achievement of its ends, then becoming gradualy more clearly conscious of itsown
purpose and effort, as creatura experience aligns developing mind with the Logos of the cosmos.

Unseen asyet by generd religion, it was necessary for God's sons, who must start as mortasto
gan immortdity, to descend into matter and be long subjected to its duggish dominance.
Ignorantly and mistakingly has conventiond religion, in its hasty, superficia and errétic
interpretation of Biblica materid, assumed that this odracism of his children by God himsdlf to
lower
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worlds remote from the Father's benignant presence, was somehow a sad consequence of the

children's wayward errancy and an untoward and disastrous misadventure of primal mankind.
The truth envisages no such direful miscarriage of the plans of Eternd Mind. God's menta
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progeny could well be entrusted to the tutelary custodianship of nature, indeed injected into her
maternd womb, since nature was from the first and eterndly ensouled by the Father's energic
mind power, and al nature's processes exhibited the divine design at work in open manifestation.
God could safely consign hisyouthful offspring to the educative guardianship of the "old nurse,”
Mother Nature. For as a pedagogue Mother Nature could never misteach her divine pupils,
hersdf being the preceptress, the living examplar and expression of the cosmic mind.

13
SOUL IN NATURE'SWOMB

At the September point the soul enters what the ancients cdled its "feminine phase" asit wasin
its youth and under the care of its maternd, or materia, parent. It became the infant prince of a
future kingship, being for its tutdlage and education in its childhood stage, and, as St. Paul says
(4 Galatians), "under tutors and guardians until the time appointed of the Father," a which time
it would have developed its capacity for kingly rule of the lower eements of its dominion over
man'slife. Thus the apostle saysthat though it is (potentidly) Lord of dl, it isa thisstage in
servitude to the dements (or eementals) of the lower worlds until the day of its enthronement. In
this bondage to the laws of phys's, the powers of matter, which is drictly for its education, it is
the unawakened soul in an anima body. As Plato putsit, it is through its body an animd, while
through itsmind it isagod. It isthen what S. Paul distinguishes as the "first" or "naturd” man,
the man of animd propengties, obeying the lugts of the flesh and the urges of the "carnd mind,”
these being the ingtincts of the body in which it is ensconced.

So one might say that at September the soul is born "from above,--the Bible phrase--into
animdity; a December it is awakened enough to be born at the next higher tage, humanity; and
a Eager in March it isreborn into the till higher kingdom of the immorta gods. If September is
the birthday of man the human who is potentidly divine, March is the birthday of man as a god.
Easter isthe birthday of the gods. Says the hoary
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Book of the Dead, desgnating the soul by one of its severd specific titles, Pepi: "Pepi saileth
with Ra to the eastern side of heaven, where the gods are born."

We, as souls, go to our "death” in matter at the equinox; at the winter solstice we cease "dying”
to matter and are quickened to incipient renewd of life; at the spring equinox we rise to superna
lifein exuberance of blessedness. Only when the soul has traversed this aeonia path round the
numberless cycles of exisence can it know the full redity of its Easter deification.

By gpt and dtriking symbols the Sages of old sought to impress dull morta thought with imagery
suggestive of new hirth. They pointed to the chick pecking itsway out of its shell; the sneke
shedding its old skin and coming forth deek and shining; the locust burdting out of its old body
and winging itsway up into the light and air; the beetle emerging out of the earth; the butterfly
from the cocoon; the hibernating bear awvaking from his deep in the hollow tree; the emergence
of dl life from the egg. Hence the egg became the basic symbal of the festival, as the young god
bresks findly the shell of his human body to effect his ddivery from the flesh and be released
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into the absolute freedom of the spirit. The rabbit was brought in as concomitant symbol

because, like the pomegranate in the vegetable kingdom, its exuberant fecundity made it an apt
emblem of the boundless productivity of life. For God's children, under the Biblica designation

of Isradlites, or children of Isradl, were destined to be as numberless as the stars of heaven or the
Seashore sands.

The Book of the Dead (so called by the German scholar Lepsius) hasfor its Egyptian title the
hieroglyph
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Pert em Heru, the trandaion of which is given varioudy as "The Day of Manifestetion,” or,
more exactly, "The Coming Forth by Day," referring to the emergence of Horus, the Egyptian
Chrigt, from the dark underworld of Amentainto the upper kingdom of light. Light here, as
universdly in both Scripture and poetry, must be taken in its apt reference to spiritua
illumination or the expanded powers of consciousness. Like Jesus, Horus had been overpowered
by the darkness of the underworld and Sut its Overlord, which are just thelife of nature. In the
person of his Father Odiris, he had been crucified, dead and buried. Now in the enchanting
wizardry of the spring of a cycle of conscious growth, he had risen from the tomb of bodily
"death." He had rent the vell of the temple of his morta flesh and stood out arrayed in new
garments of shining radiance. He had thrown off his grave clothes, the cerements of "death”, and
walked out of the sepulcher of clay clothed in the imperishable robes of solar light.

The day of resurrection,

Earth tell it out abroad

The Passover of gladness,

The Passover of God.

From death to life eternal,

From earth unto the sky,

Our Christ hath brought us over

With hymns of victory.

But das, and again das, the consummative festivd that wasinitsorigin and in its degp esoteric
conception desgned to impress annudly, in the thrilling springtime rebirth of earth's vegetation,
the recognition of the gpocalyptic glorification of humanity &t its eventua evolutionary Easter

day, and therefore was intended to serve

16
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as a potent psychologica agency of moving power in the race's own push to divinity, has amost
totally missed its high objective, because from about the degenerate third century of the Chrigtian
erathe dull mind of Western humanity has mistaken the festival's message as having meaning
only in reference to the aleged resurrection of one single man in remote history. That which was
formulated to bring cogent redlization to dl men of their ultimate gpotheos zation in glory has
sunk to the dimensions of the anniversary celebration of one Sngle event in past history,--which
even S. Paul warns usiis not past. All the fervor of mgestic sgnificance and dl the ingtigation to
nobility of life that were designed to grip dl hearts and minds when celebrated under the dmost
meagica mental spur of the vernd transformation of nature, has been run out into the drain and
emerged as amere sentimental celebration of apast event in one man's shadowy life. And when
the "celebration” each year is over, the "event” is quickly forgotten, asis smilarly and for the
same reason the case with Christmas. Never will these two great symbolic festivals exert their
truly divine potentid for human uplift until, instead of being saged as memorias of past events
in the life of a Galilean peasant of two thousand years ago, they are sensed as dramatizing, the
one, theincipient "birth" of a Christly consciousness, the other, the ultimate exdtation of that
constiousnessin theinterior life of all humanity. Never were they supposed to be taken as
memoridsof objective higory; they are eerndly living memorids of our subjective hisory, in
the past, now and in the future.

The judgment here expressed that the perversion, yea the transmogrification of the meaning of
the Scrip-
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tural dramas and dlegoriesinto ostensible objective history dlegedly localized in Judeaiin the
first Christian century (and Old Testament history antecedent to that time) has been courageoudy
endorsed by no less an authority in modern thought than the most eminent psychologist, Carl G.
Jung, who sums up the gist of the pogition here advanced in the following paragraphs:

"The Imitatio Christi will forever have this disadvantage: we worship aman as a divine mode,
embodying the degpest meaning of life, and then out of sheer imitation we forget to make red
the profound meaning present in ourselves.

"If | accept the fact that agod is absolute and beyond al human experience, he leaves me cold. |
do not affect him, nor does he affect me. But if | know, on the other hand, that God is a mighty
activity within my own soul, a once | must concern mysdf with him.”

In alater work (Psychology and Alchemy, p. 7) Jung has elaborated this trenchant expresson in
greater specification. These pronouncements from the greet psychologist sland out in modern
study asjudgments of the most arresting momentousness. They stand as a forthright challenge to
the system of Chridtianity in its ground-cdams as the rdigion wielding the highest mord-

soiritud influence in the sphere of psychology. This Imitatio Christi (the imitation of Christ)
embodied the faith's supreme mode of the manifestation of its beneficent power to exdt the life

of itsvotaries. Yet this, its mightiest arm of unction and its sharpest sword of the spirit, Jung
asstsisthe feeblest of its psychological instruments, a very vacuum indeed where red power
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should be a work. The Church of Chrit is certain that it has fulfilled the highest demand, the
ultimate proof of
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the incontestable efficacy of its code of doctrina affirmations, when it asserts to the world that in
the force of itsfollowers sincere and consecrated effort to imitate the divine mode in Christ
Jesus, the man, it has presented the most direct and dynamic power of uplift in dl the range of
religious idedls. What, it has asked a thousand times, can compare for downright practical
efficacy with the earnest effort of good people to imitate the paragon of Christliness, the Chrigt-
man himsdf? Jung is not unaware of the pregnancy of the question; he surely has canvassed it
from dl quarters. Y et he reiterates his asseveration thet it is this very objective, and al the more
decisvely because of the very assduity and conscientiousness of its pursuit, that creates the
spiritua vacuum in theinner life of the devotee and defeats the one sole and find am of any true
religion, which is the spiritudization of the individua worshipper in the inner core of his soul's
being. Since the psychologist's position is controversd and seems highly paradoxicd, it iswell
to cite the basic statement that he has made.

"l am speaking, therefor, not of the deepest and best understanding of Chritianity, but of the
superficidities and disastrous misunderstandings that are plain for al to see. The demand made
by the Imitatio Christi--that we should follow the ided and seek to become like it--ought
logically to have the result of developing and exdting the inner man. In actud fact, however, the
ided has been turned by superficid and formdidticaly-minded believersinto an externa object
of worship, and it is precisaly this veneration for the object that prevents it from reaching down
into the depths of the soul and transforming it into awholeness in kegping with the ided.
Accordingly the divine mediator sands outsde as an image, while meaning remains fragmentary
and untouched in the deepest part of him."

19

The sincere effort to emulate the Son of God, the psychologigt affirms, should edify, spiritudize
and exat theindividua Chrigtian. But, and not too strangdly, he says it does not work out to this
result. And it fails to do so precisely in proportion to the intensity of the effort exerted to push
the imitative enterprise outward and focus it upon the externd historical model. To achieve true
efficacy in religious worship, heimplies, the intensty of effort must be directed to stirring to life
apower resdent within. The cause of falure is the outward direction of the devotion. The very
act of imitation of an externd modd turns the edifying force away from its proper objective, the
inner man. The worship of an outer god leaves the divinity within untouched, unknown and
unawakened. To adore the exterior paragon, by so much leaves unrealized the potentid
perfectibility of the soul itsdlf.

While it can be contended--and Jung concedes the point--that in Sncere emulation of the divine
man some at least of his virtue and transforming power must rub off onto the imitetor, it is
nevertheess an irrefutable deduction that the psychologist here makes from the premises: if the
devoted religionist focuses the potency of his psychological consacration upon an externa
exemplar, he misses the benefaction of developing his own inner deity. In proportion as one
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exalts and looks to the imaged perfection without, he lets his own soul liefdlow. Itisnot a
digant historical Christ's soul that he needs to exalt; it is his own that cries for attention,
recognition and adoration. Like the knight who roamed &far to find the Holy Grail, he will return
from his quest to uplift the historical Jesus, only to discover thered Chrigt pleading for his
devaotion deep down in his own soul.

20
IF CHRIST BENOT RISEN ... ..

A thousand times has Chrigtianity proclaimed that if the Christ-man, Jesus of Nazareth, has not
consummated his conquest of physical degth, and returned to physical life following bodily
decease, "thenis our faith vain." We have cited the very man:-Paul--who promulgated this
crucid averment, as himsalf saying that the resurrection is certainly not a past event. How
precarious the whole edifice of the Chrigtian faith is can be envisaged if we look aso at the fact
that for some of the most learned, conscientious and eminent theologians of the faith the veracity
of the Gospdl's account of the resurrection of Jesus has come to stand in the gravest possible
doubt. We face here the staggering recognition of the collgpse of this centra arch of the whole
Chridian structure, asit is undermined by the conclusons of leading Church spokesmen and
scholars, to the effect that it is questionable whether the Gospel Jesus character was redlly aman
of flesh. One of the most cgpable, conscientious and eminent of exegetists in the Christian camp,
Johannes Welss, goes so far asto say that nobody redly believes that the deceased body of Jesus
was reanimated, arose, cast off its burid wrappings and walked out of its seded hillside tomb on
that "firs" Easter morn two thousand years ago. For its amazing frankness and its devastaing
implications his gatement is quite worth citetion (The History of Primitive Christianity):

"But for ourselves we must admit that we can no longer think in such terms. To be exact, the
mgority of Chrigtians at the present time do not redlly believe in aresurrection of the flesh on
the last day."

21
And hence they do not bdlieve it happened in the case of Jesusin year 33 A.D.

Weiss, whom many rate as the greatest of modern theological critics and exegetists, indeed cuts
through the restraints of orthodox caution and boldly asserts that--referring to Jesus--

"Not only did he not rise again' in the red sense, i.e. to take up his earthly life once more, nor
did this take place either 'on the third day' or 'after three days." Where did it [the three-day
period] originate? Since everything took place according to the Scriptures, as &. Paul says, it is
to the Scriptures that we must turn.”

And he then citesthe versesin Hosea 6:1 ff, asthe origin of the tradition. The second verse runs
"After two days will he revive us; in the third day he will raise us up, and we shdl livein his
gght." Even with this (and other smilar versesin Old Testament "prophecy”) as legendary
background of claimed divine forecast of the Chrigtian dispensation in history, one must ask by
what judtification the literary fulfillers of prophecy twisted the divine promise of aresurrection
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clearly stated to be the happy destiny of all of "us," into the objectivized history of one single
human. Debate may rage until doomsday, but there is only one answer to this chalenge, the only
one that will measure up to the demands of truth: a background of spiritud tradition, which
clearly dramatized the apotheosization of dl humanity, was by ignorant men converted into the
quas-higory of the life of ahero of ancient ritud, who himsdaf was but a type-figure of our
inchoate divinity in itsfull flower.

22

In other works we have incontestably shown that so-cdled Bible "prophecy” is not permissibly
taken as prophecy in the sense of foretdling future objective event. The word itsdf is composed
of pro, the prefix meaning "forth,” and the phe stem of the Greek word phemi, meaning "to
gpeak." the word therefore Smply carries the sgnification of "speaking forth,” "uttering,” in fact
"preaching.” Thereis evidence to show that it did not origindly in Scripturd literature carry the
connotation of predicting future events, a any rate not events of objective history. Of course, in
the broad sense of viewing the course of human history and the evolution of man in the large, the
Scriptures teem with forecasts of the "coming of Messiah." It was dmost the dominant theme of
ancient religious literature. In fact the passages giving the promise of ingpired writing to this
effect are just those portions of Scripture that have erroneously been taken to refer to the
objective event of adivine child's birth on agiven day and in agiven locde. It isthe old story of
mistaking exdted dlegory for literd higtory.

The author of the Book of Ecclesiastes in the Old Testament isin the book's very title cdled "The
Preacher." In ancient Egyptian religious books which dramatized the forms and stages of the
divinization of man, there was a character dways caled "The Spesker.” He it was who played

the part of the Chrigt-soul in the representations and in this exalted capacity uttered or

pronounced the divine "sermon” preached on the "mount of earth,” meaning here in our world.

He spoke the words of the Christosin his sermon to the men of earth. The "Sermon on the
Mount" isjust the preach

23

ment of the heavenly soul in our nature to the human counterpart.

As showing the auspicious drift of modern exegetists toward a sane and rationd reading of the
Scriptures, what Weiss adds on the resurrection is much too vauable to be skipped. Referring
again to Jesus, and citing the disposition of the orthodox to think that his resurrection must be
differentiated from what oursisto be, and thus warranting a treetment on different and specid
grounds, he says.

"Had we no other evidence of hisvictory over death than that of our own departed, the whole
thing would fal into uncertainty. This objection redly touches the essentia point. If his
immortdity is no different from ours, it can scarcely be used any longer as proof of our hope for
thelifeto come.”
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This view, continues the theologian, flunks the hope and faith of seadfast beievers, who
therefore cling tenacioudy to the old view that the Gospel narratives till provide adequate
grounds for their indoctrinated belief that Jesus was physicaly restored to life. But the exegetist
goes on:

"Unfortunately it isto be feared that this support will never again gopear as firm and immovable
asit did to our forefathers. In some form or other, even among the most ardent believers, doubt
has begun to undermine the narrative of the Gospels. And when we are admonished that we must
‘believe these narratives, the admonition lacks sense and meaning today. The word 'believe is
misused in such a connection. It is smply misgpplied to afact in the past. [How amazingly this
statement corroborates St. Paul's asseveration that the resurrection is not to be considered a past
event!] Either afact is established beyond

24

al doubt--in which case thereis no need to 'bdieve it; or dseit is uncertain--in which case to
believeiit, that is, to suppress and silence doubt, would be dishonorable. . . Alas, how easly the
Sructure may collgpse and how frall it redly is, even for many who think they hold the true faith.
Our belief in life to come, [which is not, however, the specific Christian doctrine of the
resurrection] if it isto have permanence, must have other foundation than some narrative of

events full of contradictions and impossibilities. But even were the Gospel narratives far less
contradictory and far more reliable than they are, our faith could not be based on such a
foundation. For in S0 serious a question asthis, one can decide and believe only on the basis of

his own experience and conviction, not upon that of the strange and--as far as we are concerned--
unexaminable experience of others long ago.”

What the learned German scholar is courageoudy expressing in dl his critique of the
resurrection doctrine is the conviction, to which his penetrating discernment forced him, that the
Gospd narrative of the Easter mystery is drictly not narrative at dl in the sense of literary record
of outward physica event, but is drametic or poetic figurism of the consummative exatation
which dl humanity is destined to achieve a the cyclés end. The Chrig'sritudigtic aigang out of
"degth” isliterary type-graph of our aeonid Eagter begtification. That and nothing more. But--let
it be said here--not just that in the dighting sense of only that. We must think of that asthe
ineffable trangporting defication of our morta exigence. And when it isfindly seenindl the
magesty and splendor of its true Sgnificance as portraying the dlimactic atainment of al human
experience, asthelifting of lowly mortd life "from earth

25

unto the sky," it will be sensed at last that in this meaning the drama of the resurrection
immeasurably outshinesin mystic beauty and dynamic mativation to nobility of life any

sentiment or ingpiration that can be generated by the dleged "miracle’ of Jesus physica
resurrection. Thiswill ill be obdurately denied, no doubt. But its truth must be recognized if the
generd mind isto be liberated from groundless religious hypnotizations, no matter how firmly
pietistic inculcation has fixed them in the subconscious.
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The effort to confirm the position thet the true origina significance of the Eagter memorid can
not be made to derive from aliterd or physicd interpretation of the resurrection "event” has
caried the essay afield from the main ducidation of the essential meaning of Easter. But it was
imperative that it be shown conclusvely how the import of the observance has deplorably
miscarried into amelange of fase beliefs. It can be stated concisdly that the whole devastating
debacle of sense and truth ensued from the egregious blunder- - dways imminent when esoteric
truths are given openly to the uninitiated masses--in reading the substance of the Mystery plays,
the spiritua alegories, myths and other dramatizations of |ofty truth conceptions, as the
objectified and historicized experience of one man, the centrd Christ figure. After nineteen
centuries of obscuration this catastrophic imbecility now emergesin clear light.

The resurrection had not come. But the human mind needed the psychological spur and goad, or
the dlure of an enchanting vision of its high caling in the perfection of its Chrigtly nature, to
ingpireit to the life of righteous-
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ness that aone would consummeate it. Hence the degth and resurrection drama was formulated--
and not by any means soldy in Chrigtian circles, but universdly in the world of old--to typify in
beautiful imagery, in sory and in the dynamic magic of the higrionic art, the glory of the
experience awaiting al humans on their morn of defication. It wasto impresson dl minds, in
forms of moving beauty and power, the "death" and resurrection of thet divine unit of soul
essence which for our physicd life here had enwombed itsdf in the "grave” or "tomb" of flesh.
Mortals were to be kept in memory of the cardina truth that the body, though itsdf subject to
decay, gives birth to the soul's innate potentiaities, as was represented in the Samson dlegory of
the bees (alwaystypical of the soul) building anest of honey in the decaying carcass of the dain
lion.

But thisincarnationd "death" of soul in body became horribly distorted into the physica death

of Jesus quivering flesh on awooden cross. The wood of the dleged cross on Golgotha stands as
quite an gpt symbal of the woodenness of the crass mianterpretation of the Fundamentdids.
Likewise another beautiful poetic symbol, the three hours of darkness over the earth from the
gxth to the ninth hour, i.e,, figuraively from the aeonid Christmas birth to Easter resurrection

(the three dark months of winter), has generated in the minds of mided "bdievers' the actud
darkness of the Western theological understanding. This darkness has brought, not three hours,
but many centuries of what the historians have been condirained to dub the "Dark Ages' of
Chrigtian Europe. The Biblica prophecy that "darkness shal cover the earth and gross darkness

the peo-
27

ple has been dl too redigticaly and tragicaly fulfilled, a least for the Western world, by this
staggering miscarriage of recondite symbolism into implausible and impossible "history.”

For that which "died" on the cross of matter was no Sngle individua man, but the divine nucleus
of soul apportioned out among al men. It was sent forth by the heavenly Father to be the
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spiritud grain of wheat planted in the ground of human flesh, therein to lie long in inertness and
"degth," until resurrected by the rebirth of its dormant powers in the springtime turn of the cycle.
And this digtortion of the message of the Good Friday and the Easter ritudsinto the
commemoration of the crucifixion and resuscitation of one human body has destroyed--as Jung
30 forthrightly indgts--the enlightening and impelling power of the dramatized redlity.

28
THE SEED OF DIVINITY

Remote asit may at first seem in its relevance to the subject, the ark and deluge dlegory contains
the seed-germ of the truth beneath the Easter drama. Ark derives from the Greek arche, meaning
"beginning.” When the life that has been embodied in an organic form is released a the end of

the cycle by theflood of dissolution of al crested things, whet islife's provison for its
perpetuation and eventud renewd? Where can it retire to be tided over the flood of universa
destruction, the work of Shivathe Destroyer? Nature holds the answer for usin her ever
mysterious miracle of the seed. Before the end of their living cycle dl things produce their seed,

in which they can ride out the period of dissolution of form and at the cycleésturn begin anew
eraof growth and advance. Truly enough when the flood overwhems the formd creetion, life
retires back into its arche, to betide the deluge and live again.

In the case of the individua man the body is the organic vehicle of soul's manifestation, and the
soul isthe body's life. On body's dissolution the life (soul) withdraws into the "ark” of an inner
spiritual body (which does not decay), from which as seed it will emerge to begin the next cycle
of physicd life. But as soul, in the words of Greek philosophy, “imparts of its excdllent nature to
the beings of secondary rank,” it thus suffers the diminution or loss of its higher srain of lifein
sacrifice to the lower, the body. It "dies’ that body may live, and that more abundantly. From this
aeonid "death,” which spirit, the god in us, suffers on our be-

29
haf, it must in the turn of the cycle be resurrected. While immersed in body, body profits by,
lives on, the "death" of soul; when the bodly is dissolved a what we call degth, the soul regains
its logt Paradise in dissmbodied being in the heavens. Each in turn "dies’ to restorelifeto its
polarized brother. Just astruly it must be seen that flesh dies that soul may live again, asthat soul
"dies' that body may live again. Thisiswhy we sng a Eagter--
Fromdeath to life eternal,

From earth unto the sky--

only "life eternd” should be understood as "life aeonid," i.e., enduring throughout the aeon, or
cycle not eternd in the sense of a heavenly life forever.

Browning has discerned the unsoundness of the philosophy which exdts spirit to the heghts and
defames matter and body asits enemies:
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Let us not always say

'Spite of this flesh today

| stove, made head, gained ground upon the whole.'

As the bird wings and sings,

Let uscry: "All good things

Areours, nor soul helps flesh nore now than flesh helps soul.

Flesh and soul find themselves locked inseparably in the marriage bonds of polarity here in body.
Philosophies that place dl vaue on spirit and decry and degrade the flesh are convicted of gross
misplacement of emphasis. All the ordinances of ancient systems that drametized animdl

sacrifice as aform of worship were designed to stress the fact that the life of the anima body of
man is likewise a sacrificid oblation for the uplift of the soul.

30

All esoteric wisdom-religions of the past built on the thesis that the soul lives a more resplendent
life detached from body in heaven than it does on the earth, abeit its resdence in earthly body is
the necessary schooling for its growth; and that it goes "dead" in seed or ark state while herein
body, and must be resurrected out of that inert condition "in the fulness of time."

Itissad that al Scriptureis given for edification. Of first importance then it isto redize that the
basc edifying item of truth the Scriptures enghrine (in myth, dlegory, dramaand symboal) isthis
underlying universa principle: the descent, the "death” in ark-seed form and then the
resurrection of the seed units of divine life out of materia embodiment. Thissingleitem isthe
logt clue to the mystery and the meaning of both life itself and the greet Scriptures which
pictoridize its Sgnificance.

Scripturad composition and ancient mythology are twins, both chanting the same theme-song of
human life in much the same strain. So in mythology and in the wide range of folk-lore and
socid tradition, the same majestic epos of soul and body in evolutionary wedlock was
formulated in the guise of the corn-myth, the agriculture-myth, the vegetation-myth. The seed
grain went to its "deeth”" in the ground, and the triba or village ceremoniads solemnized and
ostensibly aided the seed's germination and the crop's growth to a good harvest. The ancient
Egyptians symbolized the god's resurrection by the figure of the seed's "germination.” "I shdl not
die | shdl not rot; | shdl not decay; | shdl not become worms," shouts the soul in the underland
of

31

Amenta; "l shdl germinate; | shdl live again.” And Isaiah sings. "Thou wilt not let thy holy one
to see corruption in Sheol." And over and over the Scriptures herald God's promise that, though
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he has had to commit his children to the underworld of materid existence, he will raise them up
again when they shdl have magtered the inertia of matter and achieved their rguvenaion and
"crossed” the lower seaof lifein watery bodies in what the Egyptian scripts in one passage call
"the three days of navigation." That this cryptic (but how obvioud) fact of our aeonid history
could ever have been converted into the story of the physical death and miraculous (but
impossible) resurrection of the man Jesus of Nazareth, seems beyond credibility. But it isthe
only key that unlocks the riddle of what has occurred in the history of religion since the third
century, and the world of Chrigtianity is going to have a harrowing time to expiate its crime of
dolt-minded stupidity if it isto regain its status of worthiness after the disclosure of its age-long
crassness in mistaking sublime dlegory for bizarre and grotesgue history.

The indisputable true resolution of the whole frightfully muddled theology is found in the smple
fact that the poetic scenario of an evolutionary step from humanity to divinity that was of course
never anything but universa to the race at dl times, came through ignorance to be interpreted as
an event in the career of the one man Jesus. What was depicted as conveying meaning for all
men came to be misunderstood as the life experience of but one man. So the Western world has
walked in the fog of a dense hdlucination for lo these many centuries, of which sorry fact its
outward history

32

bears dismd testimony in the record of bigotry, superdtition, persecution, hatred, war and the
mogt fiendish inhumanity ever to be entered in the world's annals.

Nothing short of such a hypnotism by pious credulity as has been exhibited in Chrisendom from
the third century to the present could ever account for the davish menta acceptance by the
sheepish millions of Western Chrigtians of the unconscionable idea that one man's physical deeth
could exert the tiniest iota of influence to change any individud's karmic rdation to his cosmic
problem of sn and sdlvation. For if it could be that the suffering of one could in the least
measure later the status of dl other men's mord relaion to the law of life, the moral equilibrium
of the universe would be disrupted. Not only can the action of another than himsdlf not rdieve
any man of the full onus of his mora accountability, but there would immediatdy be chaosin the
spiritua sphereif it were possible. The two ineffaceable and undterable redities of the world
were, to the great philosopher, Emanue Kant, "the starry heavens above and the mord law
within." The Christian dogma of the vicarious atonement, a digest as it were of the dleged basic
fact of the conquest of degath (inits physica sense, be it remembered) by the (physica)
resurrection of Jesus long ago, would--Kant must have seen - shetter the inviolability and
integrity of his supreme mord law into bits. As the Chrigtian theologians have again and again
heraded it, the one unshakesble foundation of the faith is the (always physical) resurrection of
Jesus. What, then, do we have to contemplate? Not only the repudiation of the veridica
higtoricity of the bodily resurrection of the man of Nazareth, but the irrefragible

33

truth of the logical determination that no man's resurrection, ether bodily or in grace, canin the
minutest fashion operate to save the soul of one single other man, much less, then, of awhole
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planetary order of beings, from the necessity of effecting their own resurrection by their own
moral actions.

And what dismay must it aso bring to the Chrigtian world to have now to face, not only its own
scholars reection of the historical resurrection narrative, by giving it a subjective instead of an
objective interpretation, but aso the increasing conviction of exegetists that the resurrection
never occurred a dl, with even the very existence of the man Jesus faling under ever-growing
doubt? Ere long it will have to be seen, and welcomed gladly, that the only avenue of salvation
for the Chrigtian system from shattering disruption will be found in aresort to the purely
dlegorica rendering of its Scriptures, with total abandonment of the Gospel narrative as history.
Long ago in the Middle Ages the Chrigtian mystic Angdlus Slesius immortdized the verse:

Though Christ a thousand times in Bethlehem be born,
But not within thyself, thy soul will be forlorn;
The cross on Golgotha thou lookest to in vain
Unless within thyself it be set up again.
Likewise any believer who looks to the Gospel scenario of the resurrection as the dready
pledged certitude of his own individua escape of (physicd) desth, must henceforth know that he
is hugging to his soul afantagtic delusion. For in spite of millions of voices raised each Easter to
chant

34
Our Lordisrisen,
We, too, shall rise,--
ogtengbly in the same presumed bodily manner--not a soul has risen from a churchly grave since
that auspicious first Easter day. Like old John Brown's body, their cadavers "lie moldering in the
grave," though happily (in spite of their resurrection blunder, let it be hoped) their souls go
marching on. If Jesus resurrection was historical and was aso physicdl, or if it is even believed
to have been physica, what a mocking sting of defeat and delusion must cut into the mind of the
Chrigtian world, upon the inescgpable redization now that not in two thousand years has the
primdl, the central, premise of the Christian religion had one single vindication. The resurrection
promise, the one last bulwark of the faith, has never once had fulfilment! Dolefully the Easter
chant, dl the while magnificent and soul-lifting beyond words in its non Christian esoteric
relevance, will have to be sung:

Our Lord may have risen!

We never shall rise.
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Asashear concluson of smplelogic, it could long ago have been known, as the most irrefutable
didecticd outcome from the premises, that a physical resurrection, likewise a physica degth,
could not affect or dter in the minutest degree the mora order and stability of the world of
sentient beings. Therefore it should long ago have been concluded theat the "death” and the
"resurrection” that were centrd in every nationd epic, myth and Scripturd dlegory, aswdl asin
al tribd ceremonia, must be understood as afigurative or pictoriaized representation of another
"desth" and "resurrection,”

35

that were never red in concrete factudity, but were perennid as spiritud redlities of dl human
life. That recognition, which was the achievement of early Sages who inspired the Scriptures,
would have kept the common mind of the Western world in sane balance. Alasl That balance
was violently unsettled from the fateful third century onward, and we have by no means even
yet, in religion and psychology, in theology and philosophy, emerged from its darksome
shadows. Both our Christmas and our Eagter are dimmed in their joyousness by the lowering
deluson of atotaly fase reference of the dramatism.

In vindication of the position here supported, thet no man's single death could reorient al other
men's relation to their mora and evolutionary destiny, we have, in confirmation of Johannes
Weiss sagacious pronouncement the very recent statement of one who stood at the very summit
of ecclesadtica pogtion in the Protestant world, the Rt. Rev. Raph W. Inge, Dean of Canterbury
Cathedrd, in hislate volume, The End of an Age (p. 162):

"This emphasis on religious experience as the seat of authority obvioudy dters the center of
gravity in gpologetics. The traditiona approach isfrom miracle to faith. We used to be told that
our religion stands or fals with the discovery of the empty tomb. Thisis a disastrous line of
argument, for not only does a miraculous event require a cogency of evidence, which from the
nature of the caseis not to be had, but it is not clear how the resuscitation of adead body can
prove anything either asto the divinity of Him who was restored for afew daysto earthly life, or
how this miracle can guarantee our own participation in eternd life, snce our bodieswill return
to dust. Miracle, many of us now believe with Goethe, is the child, not the

36

parent of faith . . . The details of what happened nineteen hundred years ago are not essentia to
our faith as Chrigtians, and certainty about them is not available.”

No gpology is needed for injecting into our effort to limn the glory and sublimity of the Easter
imagery adigresson into the field of theologica debate or polemics. For no attempt to orient the
maestic import of Easter in its proper sphere of menta-mystica recognitions can have even a
modicum of success as long as the mind clings to the merest vestige of the historical basis of the
fedtival. Only when at last the mind wipes away the "higory,” the dleged reanimation of aman's
cadaver in arocky tomb in the long past (as . Paul affirms we must), can the spirit be free to
soar into the clear pure upper air of the stupendous light of understanding of the festival's
meaning for dl men. Only when the true appehension of its portent for our life bringsit dl
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within the purview of the individud's own higtory, will its anthems and haldluiahs begin to lift
soulsinto the heights of ecstasy and divine intoxication. The dust of "history" thet has settled
heavily upon the structure has too completely obscured vison and prevented recognition of the
fundamenta meaning of thisfedtiva of consummative earthly jubilee. Thet true meaning, in a
nutshell, is that the soul's life in mundane bodies is the gestation or pre-natal period of its
enwombment in the body of Mother Matter and that Easter is its birthday into the higher world
of the gods.

37
THE DATE OF THE RESURRECTION

This, the esoteric understanding of the Easter sgnificance, wasin the early days so clear and
evident that, be it known as higtoricdly afact, the primitive Chrigians, for the firgt three and
one-hdf centuries, celebrated the birth of the Savior on--March 25! This custom was changed by
encyclica of Pope dulian I1, who in the year 345 A.D. ordained the shift of December 25. The
decree stated that it wasfitting that the Chrigtians should be in accord with the custom of the
followers of Mithraand of Bacchus, who celebrated the rebirth of the solar deity at the winter
solgtice. One must guesswhy s0 dient afact of Chrigtian history has been kept from the
knowledge of the people! Prayers offered up in Christian worship in the earliest days of the faith
were addressed to "Our Lord the Sun,” evidencing that "primitive’ Chrigtians were quite in the
spirit of Pagan forms and ideologies. But the shift of the date of the celebration of the Lord's
birth from March 25 to December 25 clearly attests to the singular fact--one never apprehended
hitherto--that the early Chrigtians, who were at least by the third century the most ignorant of the
population (attested to by more than one historian), sSmply had confused the symbolism of the
"quickening” a the winter solgtice with the true birth at the vernd equinox. Thisis not
improbable, nor isit to be held as ablunder of gross proportions, sncein the aura of symbolic
thought each one of the four "points’ of the zodiac--the two equinoxes and the two solstices--can
be regarded asa"birth." Is a babe not

38

"born" when it is conceived; or again when it is quickened from "degth” to life? And if those
early Chrigians were working in the indeterminate field of emblemism, who shdl say thet they
werein error in naming the soul'sfind deliverance from the womb of fleshly body at Easter as
itsday of birth? For the ddivery isthe birth.

Pagan usage, however, had designated the winter solgtice as the date of the rebirth of the solar
god in the year, and it is evident that by 345 A.D. the concensus of common tradition forced the
Chrigtian party to conform to the Pagan cdendar of festivals. And dl this strongly pointsto the
obvious recognition that neither the verna nor the winter date was fixed with the remotest
reference to the actud cdendar date of a babe's human birth. The question dways debated in
esoteric circleswas whether the birthday should be set at the equinox or at the solstice; never
wasit--and why not?--a question smply of the day and date on which it actually occurred! The
day chosen was fixed on purely symboalic grounds; but if it occurred as history, why was not the
matter of historica factudity the only considered ground of dating? We do not try to fix the
birthdays of Abraham Lincoln and George Washington by any zodiaca consderation, but go by
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precise evidence that they fell on certain days of the month. Chrigtians must face the stern fact
that their Chrigt's birth, as dso his resurrection, is dated astrologically and not historically. And
will they be able to follow the implications of this datum to their logical conclusion, thet the
events themselves are obvioudy not historical? What must be considered asingular, indeed
wholly unaccountable fact in Chrigtian anndls, is that, if there was doubt or ques-
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tion or difference of opinion among early century Chrigtians as to the date that would fittingly
celebrate Jesus birth, we have no evidence of dispute, quarrel or controversy over the actual
date. It must be concluded that no cdendar date was even thought of asin question; and that
therefore the birth itsalf was not considered a matter of factua occurrence. The only ground for
difference and debate was a matter of seasona symbolism.

What we haveto discernin dl thisis that the content of meaning conceived by the millions of
devotees asto the Easter fetiva, and therefore the misguided spirit of its celebration, are dl one
hollow travesty, yes, mockery of the true significance. It has been twisted into a gross fantastic
and deadening misinterpretation of atruly sublime and transcendent fact, or epoch, intheliving
drama of the human evolution. The millions go on bdlieving in the resurrection of a corpse
(though we have Weiss assurance that they really do not beieve it), which they have been told
guarantees their own Smilar rehabilitation after decease. Y et their common sense and their own
observation make them wonder why such a doctrine was ever promulgated. So the glorious
potentid of even the vicarious redlization of Easter joysis dissolved out in wonder, doulbt,
bafflement of logic and dl-around confusion -- atragic disllusonment of Easter's potentid
raptures.

No, Easter can not mean a physical resurrection, for such isnot in the order of nature, as Dean
Inge flatly states. We find the Book of Ecclesiastes saying: "The body returnsto dugt, but the
soul to God who gaveit." Likewise St. Paul declares (1 Cor. 15:35) that "some
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man will say, How are the dead raised up; and with what body do they come?' And the apostle
then gives the answer to this pivotal question, which, had his Church heeded it, would have
gpared it the agonizing doubt and confusion that has plagued it for centuries. "It is sown a natura
body; it israised aspiritua body." And he reminds us that we have aspiritual body. That Church
which he, rather than the Jesus whom he seems never to have heard of, (Since he never once
mentions him as aliving person), is said to have founded, has never unreservedly endorsed his
claim to our possession of a sublimated body of spirit essence, as being a bit too "theosophicd..”
But since flesh and blood can not inherit the kingdom of God, the soul must be resurrected in a
body of imperishable ethered substance, which will not dissolve with thet of the flesh. Had
Christian development held fast to the basic data of the archaic science of the soul, of which the
ancient Sages were adepts, the theology of the Church would have preserved knowledge of the
inner bodies of rarefied essence that shared existence with the outer shegth of flesh, the "coat of
skin" of the Genesis dlegory. The ancient Egyptians laid down the particulars of the structure of
man's interior congtitution. The universe was build on number, asserted Pythagoras, and the basic
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number underlying al life on earth was seven. Partaking of the nature of thislife, man had seven
bodies, and the Egyptians described, graded and named them (from the coarsest to the finest): the
khat, or khabit; the ren, or name; the sekhem; the ba; the ka; the sahu and the khu.

At the present stage man's consciousness ranges over the four lower levels, asthese are the only
ones develop-
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ed to function thus far. These are the four Sdes of the base of the pyramid of life, and on this
base the three-9ded development is being, and for the most part isyet to be, built up. Man is
therefore pressng on toward the unfoldment of the higher bodies, and in these he will be
resurrected out of the "tomb" of the lower four. So . Paul is quite right in saying that men's
souls are sown in anatura body (the lower four), and raised in a spiritua body (the developing
upper three). The evolution of the upper three is made possible by ther ability to tranamute "into
the likeness of their own glorious bodies' (St. Paul) the atomic essence of the lower four,
precisdy asthe flame of a candle is able to tranamute into its own fiery essence the coarser
substance of the lower body of talow. So that again the very theosophicaly minded apostle tells
the truth of the hoary ancient science in saying that we are reborn in aradiant spiritua body as
we die unto the old heavier bodies of matter in which Mother Nature gave us physicd birth.

42
THE RESURRECTION BODY

And Oh! That body of our resurrection! That body of many names, yet dl reflecting the ineffable
splendor of the sun! Truly it isto be abody woven of the impal pable texture of solar glory. Itis
that shining garment of the redeemed, who exult before the regained throne of God "in robes of
light arrayed.” It isthe radiant vesture of the righteous, who, the Scripture says, "shdl shine like
the sun in the kingdom of their Father." It is that garment without a seam, woven of the
imperishable cloth of sunlight. It is the spiritua body which &. Paul ingsts we possess by virtue
of our sonship of the heavenly Father. Again he describesiit as that house or tabernacle with
which we wait to be clothed upon from above; that house not made with hands, eternd in the
heavens, in whose congtruction there was heard neither sound of hammer, axe or any tool of iron;
that house that Wisdom hath builded on its seven pillars (Proverbs). IT isthat radiant Augoeides
of the Greeks, the glorious sahu or khu of the Egyptians, the Shekinah of the Hebrews. It isthat
body of the infant Christ in us, which every thought, word and deed of kindliness, graciousness,
brotherhood and love causes to shine with ever increasing beauty, and which every mean, sordid,
sefish and bruta motive causes to dim and flicker low. It is that body whose essence will
transmute dl the gross dements of sensudity and brutishnessinto the beauteous flame of

glowing love. For itisafiery dembic in which al the baser ingredients of the old Adam, first or
naturd man, will be thrice refined to spiritud purity. It isthat high atomic potency of which one

of our hymnssings.
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The flame shall not hurt thee! | only design
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Thy dross to consume and thy gold to refine.

It is the etheredlized substance which, when brought to bright pitch, will transfigure the morta
part of man so that, like the Chrigt's, his face will "shine as the sun and his garments will become
white asthe light." It is the robe of our immortality which we don to appear in beauty when we
return to the Father. Or it is the scarlet robe with which the Father hastens to clothe us as we
return victorious from our adventure in the rougher country of earth.

No man can betold afact of more transcendent importance to hislife than that in his physica
body, asin awomb, he is now dowly gestating this body of the infant god which heisto be. And
thisistha glory-body that he will deliver to its birth as the wondrous Sun of Righteousness rises
in his being with hedling in its wings. Beside this supendous fact al the mass of religious belief
that a man in history two thousand years ago died as we die, and rose as we shdl not rise, and
that in some incredible way this "event" became the sole implementation of our eternd life, fdls
dead and meaningless, indeed crushes down the spirit of man. Beside this twisted fabric of
untruth stands the thrilling redlization that our salvation, our resurrection, our hope, nay, our
certitude of immortdity, rests securely upon the foundation fact that our divinization is a process
that works like yeast in the very body of our life. No man can disilluson us of this salvation, or
rob us of itsredlity, since, under God, it is a process entrusted to our own hands, aliving process,
to be studied and magtered for its final outcome in unspeakable blessedness.

44
THE MATING OF SUN AND MOON

Mention has aready been made of the fact that in the early Christian centuries up to 345 A.D. the
community of the "brethren” celebrated the birth of their Sun-Savior on March 25, doubtless
following the suggestiveness of springtime rebirth. Since that dating has astrologica and not
historica sgnificance, it will be most profitable to inquire into severa aspects of this festure of

the festiva. Indeed it will be found that in these determinations lie hidden the cryptic, or "occult”
meanings of the fedtivd itsaf.

To begin with, the date of Easter is a moveable one, not fixed to a cendar day. It may fdl on
any Sunday between March 22 and April 23, and is bound to shift each year. So again it must be
noted that no moveable date could be consdered the anniversary of ahistorical event. If it were
such there would have been no resort to a shifting dete. Likewise no zodiacal configuration
would have been made a guiding consideration. The dating is clearly and purdy semantic.

It isgenerdly, firg of al, not known why the twenty-fifth of the months (of March and
December) was chosen as the day of the festivals. Such matters were trested of old as secrets of
the Mystery brotherhoods, and so remained velled as "occult mysteries.” But when it istaken
into account that in the Scriptures generdly the resurrection was to occur "on the third day,” or
"after three days," it seems certain that these principd festivals of the religious caendar were
marked astridua,
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or fegtivas of three days duration, counting from the actud date of the equinox of spring, in the
one case March 21 (or 22), and December 21 (or 22) in the other. "On the third day" reckoned
from the twenty-second, or "after three days’, counting from the twenty-first, would bring it on
the twenty-fifth. In the confusion of Christmas and Easter symbology, the dete became the
twenty-fifth in both cases. Twenty-five was not in itsdf of marked sgnificance in rdigious
numerology, as were the first of the month (new moon), the seventh (Sabbath), the tenth (the
origind zodiaca number, and the Sephirotha congtruction), or the fourteenth (or fifteenth), the
day of the full moon. Three-day periods were frequent in the round of rdigious festivas of the
year.

The date of Easter has been st in relation to congderations having to do with the conjunction of
the two cdedtid orbsthat give light to the earth, the one by day, the other by night--sun and
moon. The actud and vitd sgnificance of this asronimical basisis doseto vitd significance of
this asronomica basisis doseto being agreet logt item of knowledge even in the religion of the
Chrigianity that most lavishly celebrates the festival. Again it will be noticed that the basic

feature of the ground-plan which dlocates the date for the rite stands utterly remote from any
reference to an event of objective occurrence. It lies sublimated in the rarefied upper amosphere
of symbolism. And in this higher redm of abstract relevance doneit finds its meaning.

Eadter, then, isfixed to fal on the first Sunday coming on or after thefirgt full moon occurring
on or after the vernd equinox. If there happens to be afull
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moon on March 20, the date must wait twenty-seven days for the first full moon following
March 21. And if that should fal on aMonday, Sx more days must pass before thereisa
Sunday. If there should chance to be afull moon on March 21 and that were a Sunday, Easter
would come on that day.

The base of the symboalic reference is the fact that in al archaic and arcane philosophy the sun
and moon typified respectively the divine spiritual and the earthly physical naturesin man. The
deep secret of the entire matter lies buried under the forgotten datum of ancient knowledge that
the spiritua Christ, man's higher deity, hisinnermost soul, is generated, birthed and glorified in
the condtitution of the mortal human through the wedlock, or conjunction of the two natures, the
divine and the human. Therefore the andogica science of old, searching in outer nature for the
vivid types of the inner reality of man's experience, turned firgt to the spring of the year, when
nature hersdf staged the immorta drama of rebirth in the outer scene. "Dead” nature, life
congealed to dormancy in winter'sicy clutch, put on its resurrection in the spring. Easter must
therefore come in the season of resurrected nature.

And for the union of the two great bodies, typifying the marriage and copulation of soul and

body to give birth to the divine child in man, the celebration must be dated relaive to the
conjunction of sun and moon closest after the equinoctia date. The copulation taking place at the
dark day of the moon's round of twenty-eight days, the festiva then must wait for the
consummation of the "pregnancy™ of Maother Moon,
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which comes with the rounded orb of light in fourteen (or by solar reckoning, fifteen) days, the
full moon. The complete coverage of her body with solar rays sublimely pictoridize the
completion of her divinization, or end of her pregnancy, as of a mother ready to deliver her child.
"Thy whole body shdl befull of light," says the Christian Scripture, and this child of soul-and-
body creetion, persondized by Horus in the ancient Egyptian dramas, exultingly exclams. "My
whole body isfilled with light; there is no part of me that isnot agod; | am divinein every part.”
"l am one of those who are glorified in Annu,” he says again. When the Chrigtosis glorified in
the bodly, it is ready to be ddivered forever from itswomb of flesh in morta life, and be born
into the glorious company of the immorta gods. Eagter, the birthday of the gods.

And findly, asthis child of the spiritua sun and moon is destined for solar glorification, asheis
spiritua-solar in essentia being, only one day of the week can fittingly be chosen to depict this
magestic character of hislife and destiny, and that of course is Sunday. The seventh sub-cydein
any cycle was the crowning epoch which consummated Six preparatory days with the generation
of the spiritud product of the cycle at itslast stage. The six preceding "days' marked the creation
of the planets and the seventh brought to birth the sun-child of the higher spiritud consciousness.
Plutarch affirmed that man derived his physical body from the earth,--as he obvioudy does; his
emotion-body from the moon (the moon strongly affects our psychic, especidly emotiond,
gates); his mentd body from Venus, and his piritud body from the sun. One ancient legend
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assarts that the soul spendsthefirst Six "days' of itsresdence in a planetary system in one after
another of the six planets, and its seventh "day" in the sun of the system. The birth of the
spiritua body, which is essentialy the ground fact of Easter, must therefore be celebrated on a
Sunday.

The conjunction of sun and moon at the dark of the moon impregnates the lunar orb with the
seed of divine light and in two weeks she brings this child of the sun to full meturity. Eagter,
then, carriesin its Sgnificance the poetry of pring, of the equinox,--the powers of spirit and
matter being then equilibrated,- - of the union of sun (spirit) and moon (body), of the full moon
and of the symbolism of Sunday. And whereas the Chrigt-birth at the winter soltice is dways
dramatically pictured as occuring at night, the resurrection must, for equaly pertinent semantic
consderations, be placed on Easter morn. The sun of spring isrisng, thet is, increasing daily in
power, and spring is the morning of the year. So at Eagter the sun-in-manisrisng out of his
winter of embodiment in the new morn of his generative cyce. And so, as Sngs the Psdmig,
"weeping may endure for anight, but joy cometh in the morning." The morn of resurrected life
rhythmicaly follows every night of spirit'sincarnation in body.

From one point of view it is legitimate to surmise that as the early Christians confused the
Christmas quickening with birth symbolism and placed the birth of the Sun of God in March, so
possibly they likewise were confused about the festiva of forty days which commemorated the
period of incubetion of life-seed in
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the earth, and therefore shifted Lent to the wrong side of the year! There is strong, indeed amost
irrefutable support for the assertion that al the Sgnifications of Lent gppertain in nature's book

of typism to the autumn. The spirit of Lent is entirely negative, the intimations are dl dour, sad
and dismd. Thusit rightly would find fitting gpoposteness only in the fdl, when the sun-in-man,
descending like the sun in the sky of autumn to shorter and feebler daily manifestetion, or
obscuration of its power, and sinking under the dominion of darkness, is pictured in the old
Ember Days festivals as Stting like Cinderdlain her hove trying to keep warm beside the dying
embers of her hearth-fire. Many forms of this dramatism survived in different lands and dl were
ritudized in the autumn.

We havein fact in our year of commemorative days a period of forty days, beginning with the
fdl equinox of September 21 and ending on October 31. This "autumn Lent" isterminated by

our Halloweeen carousa on October 31, and thisis followed on the following day, November 1,
by All Souls Day, or All Saints Day, the more ancient Michaelmas. In England Halloween was
formerly called Nutcracker's Night. The four cardinal "corners' of the zodiac were dedicated to
the four chief Angles of the Presence, Gabrid, Rephadl, Michael and Urid. Michad's station was
at thefdl equinox. It could be affirmed thet the period of forty daysin thefdl isthe true Lent.
Thiswill no doubt be refuted by orthodox religionism, which will point to the etymologica
derivation of Lent from the German Lenz, meaning "spring." The evidenceis not a hand to
support a claim that this German word is not the partent of "Lent."
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The change of a"Z" to a"t" isnot frequent in language derivatives. But even if the daimed

source be correct, it does not ater the fact that the symbolic dements of the Ember Days and the
soul's descent to darkness and dedtitution of light in the bodily milieu down here would suggest
autumn as the fitting time for drameatizing the crucifixion, death and burid and al the gloom of
Passion Week, aswell as the whole of Lent. The observance of Lent in the spring, when beyond
al argument the psychologicd intimations of the Lenten message and motive are entirdy out of
accord with the spirit of nature springing to new lifein every blade of grass, bud and ledf, in
growing sunshine and beauty on every side, must be considered an anachronism of the sorriest
and mogt glaring ineptitude. Certainly in the long run it has gone far to dim the sun of happy
soringtime joyousnessin dl the life of Chrigtianity.

By every suggestion of symbolism the Chrigt-in-us suffers his agony, endures his crucifixion and
makes his sacrifice of life for our sdvation most appropriately under the natural alegorism of
autumn and winter. To shift the focus of the human heart on this phase of the rdigious life over
to the spring isto cast a cloud over the face of the sun itsdf. A devout heart and a
philosophicaly baanced mind can without psychologica detriment synchronize pious sentiment
in thefdl with the idea of the sufferings and "death” of our ensouling deity, for nature hersdf is
chanting the same melancholoy refrain. But to superinduce this gloom in the spring isto flout the
very spirit of the light. Ignorant misconception perpetrated a gross blunder, which has darkened
the brightness of the soringtime in the hearts
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of menin the West. Can any versesin our Scriptures be more thrilling than those of the Old
Testament Song of Solomon (2:10-13) 7.

"Rise up, my love; my fair one, and come away. For lo, the winter is past, therain is over and

gone, the flowers appear on the earth; the time of the sSinging of birds is come, and the voice of
the turle [dove] is heard in our land. The fig tree putteth forth her green figs, and the vines with
the tender grape give agood smdll.

Arise, my love, my fair one, and come awvay."

These inspiring lines must be taken as apart of the dramatism which represented the life of the
soul in matter. It isindeed the Eagter theme-song rhapsodizing in tune with greening boughs and
snging birds. The adjuration to "rise up" and "come away" is addressed to the devine sun-soul in
man, when the day of fina victory and release from the bondage of bodily existence has dawned,
and the very voice of God shouting through his cregtion bids the soul come forth to greet the
morn of its everlagting triumph.

52
THE SPRINGTIME OF THE SOUL

Beyond dl argument, asit would be inappropriate to stage the ritualism of resurrection in
autumn (dthough fruit gathering and harvest home fedtivals do in ameasure just thet), soitisan
error to st the crucifixion, the fasting, the scourging, the privation of happy life in the spring.
Likewise it appears that by some further inadvertence or misconception the Chritian leadership
introduced Palm Sunday ahead of its proper time in festiva ordination. In the Chrigtian yeer it
stands aweek before Eagter, and thus fals five days ahead of the crucifixion. By dl thelogic of
andogy the soul's entry in triumph into the "holy city” of higher being, with chorded halduiahs
and flord carpetsto welcome it, marks the find consummation of the whole long run of its
pilgrimage through the kingdoms of matter and its return to heave above. In oneview it even
represents a later stage than Easter itself. For the latter portrays the find release of soul from its
prison of flesh; the entry into the Holy City must dramatize its reascension to its celestid home.
It seems utterly inept to introduce it ahead of the crucifixion. This Christian arragement presents
theillogical sequence of find reunion of the soul with its heavenly home, then the crucifixion,
which surely isthe pain of itsimmersion in the body on earth, and then its release from body. As
Eadter depictsits release from the prison of matter, PAm Sunday must point to the later release
from earth dtogether. PAm Sunday should therefore supplement and complete the Easter evert,
bringing it to its ultimate concluson in the world above. As intimated, the
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crucifixion should come in the fdl, and Easter and PAm Sunday should follow as crowning
triumph in the verna season.
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Thereis only oneway by which the dlocation of Lent's forty days to the spring may possibly be
saved the charge of anachronism. It has to do with the sgnificance of the number forty. This
number, which occurs sixty-four timesin the Old Testament, carries aways the emblemism of
the incubation of spirit in matter. This connotation was based on the item from nature that the
whest sown in the flooded fields bordering the Nile River during itsinundation was hed to lie
forty daysin the earth before germinating. Also the period of gestation of the seed of human life
in the mother's body is forty weeks.

Now it would obvioudy be impossible to ingtitute afestiva of forty daysto cover inits
symbolism the autumn gloom of the crucifixion motive and terminate with the springtime joy of
Eagter resurrection, for forty days will not reach from autumn beginning to spring end. To do this
would require awhole sx-months fegtival, from September 21 to March 21. It doubtless seemed
permissible then to insert the forty days period in the oring, beginning it a such a date that the
fortieth day would end it on Easter morning. This scheme was saved from ineptitude- - if
intelligently envisaged as pure symbolism and not outraged by historica appurtenances--by the
fact that the forty days of Lent ended in the glorious denouement of Easter day.

Likewise, as the numbers three and seven aso carried the intimations of soul's life in bodly, it
seemed pro-

54

per to insert periods of three and seven days in the place where their termination would aso
coincide with Easter morning. This gave us the seven days of Passion Week and the "three days'
in the tomb, if the actud time from Friday morning to Sunday morning can be caled three days.
Asadl'swdl that endswell, dl three periods, Lent, Passion Week and the daysin the tomb end
the drama with the burst of Eagter glory.

The Fundamentdigt will chalenge us to dedlare the authenticity of dl this semantic flourish. To
him the events were historical occurrences, and they came when they occurred, not being
obligated to fdl in with the scheme of poetic nature symbolism. The only answer needed to rebut
this contention is that, if he will study with sufficient assiduity the history of ancient religious
literature which produced his venerated Bible and discover the strange methodology of religious
writing in that remote age, he will see that which will disconcert his entire system of Scripturd
interpretation, - -the incontrovertible fact that those venerable Sages never wrote religious books
in the form of veridica persond or nationd history. What they essayed to write was emba med
in forms of suggedtive typiam, such as myth, dlegory, drama, number graphs and astrological
pictography. By these methods they put forth the greet truths of life and consciousness in forms
of representation that would eterndly adumbrate their redlity to the human mind, however dull.
Knowing that the essence of spiritual experience and the mind's redization of high truth are
things that can not be expressed or conveyed by words done, in fact never are fully
communicable by language, they resorted to the only method that can
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impress true meaning even unconscioudy on the brain. Every naturad object and phenomenonin
the living world is an objective photograph of an dementd truth. Every object in nature mirrors
acosmic or spiritud truth. Man needs but to gaze at and reflect upon outer nature to find glyphs
of the basic principles of knowledge appertaining to a higher world and level of consciousness.
The laws and ordinances of spirit are adumbrated in nature's operations and spectacles.

Have we not seen that the redlity of our eventua resurrection is foreshadowed by the verna
chanting of birds, the leafing of trees, the outburst of life from wintry thrddom? Can we not see
it dso in theinsect's burgting out of its old shell, rending the vell of itstemple; in the snake's
shedding of its old skin and coming forth in adeek new body--which even we humansimitate by
an Eagter parade of new garments;--in the chick's breaking through its shell to be born into a
higher kingdom of life? Are we 0 crass that we can not discern the alegorical beauty and
awesome sublimity of ancient Scriptures, but must take their congtructions of dramatic genius as
episodes of a higtory that is dways dull and meaningless unless haloed by the mind's
goprehengon of lofty truth?

Ages before Chrigtianity took over and ruinoudy travestied the secret traditions of aprimeva
revelation by outrageous literdization of pictured truth, nature herself had staged so impelling a
drama of the Eagter resurrection that nothing within the pale of human genius can do more than
faintly copy itsimpressiveness. We owe the knowledge of it to the sapient Egyptians,

56

who manifested dmogt a sixth psychic sensein discerning in the characteridtic traits of animas
many striking analogies with abgiract verities. Perhgps in no one respect have they reveded a
more astonishing correspondence between animd trait and cosmica law than in the case of the
cynocephalus, or dog-headed ape. There was a wide-spread tradition that certain species of apes
assembled at the time of sunrise on ariver bank or eevation facing the east, and with
progtrations, cries and a semblance of attempted speech which Gerald Massey describes as
"clicking," they sdluted the lord of day as he gppeared above the horizon. Likewise members of
the species were kept in Egyptian temples so that the priests might know the precise time of the
conjunction of the sun and moon each month, because at the very moment of this occurrence the
male bows down to the ground asif lamenting the ravishment of the moon and goes blind, while
the femde, aso prodtrated, menstruates. Then to denote the renovation of the moon the priests
depicted the anima standing upright with his hands raised to heaven, and a diadem on his head.

Mere words can add little to what nature has staged in her pantomime. In the mute action of the
ape life was promising the gift of speech with the rise of intellect. At the sheer symbalic rise of
the emblem of divine light the animd creetion gave firgt expresson of the indinct to
communicate ideas by speech. It was the foreshadowing of afar later stage of advancement,
when, one whole kingdom farther uplifted, the human was to sage the drama of hisrisng into a
supernd realm of being under the symbol of the Easter resurrection. Asthe physica light rose on
the sght of the animd, the latter felt the
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dir of theimpulse to frame ideas in speech. Asthe spiritud light isrising in the mind of man, he
fedlsthe dtir of the impulse to embrace and expressimmortd life and immortd love. The

physica sun caused the cynocephaus to break into speech; the sun of mind caused the man to
consummete the powers of gpeech. When the sun of the spiritual resurrection at last breaks upon
the soul, dl speech will be transcended by lightning flashes of perfect cognition.

Easter meaning and Eagter ectasy will forever dude us if we can not understand it as the drama,
not of one man's history long passed and historicaly demonstrated as powerless to give usthe
immortality it has been presumed to promise, but of our own life history, the scenario of our
trandfiguration yet to come. If we chant a Easter the unfolding of the portas everlagting, it can
be only to refer to our own opening the doors of sense to the entry of spirit. If we acclaim the
Chrigt's triumph over decay, it can mean only that a potency of Christly consciousness within our
own natures will not perish with our flesh, but will live on in higher vehidles, returning to earth
many timesto build up their perfection. If we sing of the Savior's taking captivity captive, it is
that we can develop this more dynamic power of godliness and with it subdue and govern the
carnd nature that held us captive, stepping out into freedom asthe fiery power of spirit melts
down the chains that bound us. If we commemorate the Lord's bursting the gates of hell and
flinging wide the bolted bars to release the captives that sat in darkness, it isthat we shdl in
ecstasy abandon the last body of our earthly incarnation and soar to freedom. When nature bursts
out of her winter's
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"death" and arrays hersdf in new and glisgtening garments, it is the sign that we, too, shal burst
out of our underworld confinement and come forth clothed with light.

But only by lifting the reference of dl itsimagery from ogtensible ancient history and making it
the drama of our own experience will the great fedtival be able to exerciseits exdting efficacy
upon our spirit. After dl St Paul isgrandly right: if Christ be not risen, then is our faith vain. For
if Chrigt be not risen in us, risen out of the pettiness, the sordidness, the ignorance, rapacity,
greed and the fell ingtincts of our brute nature, to breathe in the pure air of graciousness,
godliness and love, then indeed is our faith in the resurrection vain and empty. If he be not risen
in us, then truly enough we have no part in the resurrection. Without this transformeation in our
own natures, we keep the Chrigt ill bound in his cerements of "death” in the only tomb in which
he ever lay "dead"--our morta body.

The Judean myth is a supremdy beautiful emblemism of the miracle of the resurrection. But if

we for amoment permit it to lure usinto the bdief that another man's dleged conquest of degth

in thelong past in any degree relieves us of the evolutionary task of achieving our own
resurrection, the myth becomes the source of atragic psychologica caamity for us. For to the
extent to which we look to aman, or amiracle, or any power outsde ourselves, to that extent we
will let the degping divinity within uslie unawakened. Our greet psychologist Jung has st this
forth with the courage of a crusader for truth.
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EASTER: THEBIRTHDAY OF THE GODS

Never hasthe logica purport of the twenty-first verse of the ingpiring fifteenth chapter of 1
Corinthians, called the chapter of the resurrection, been grasped in its pregnant message for all
theology. "For since by man came degth, by man came a o the resurrection of the dead.” On the
historica thesis of interpretation the implication of the first clause of this declaration isthat man
generic brought Jesus to his death. That isto say, it rests on the presuppostion that mankind
killed Jesus, physicdly. Thisis of course absurd, and rules out the possibility of such an
egregious interpretation, which, however, the historical thesis demands. The verse, aslikewise
many others, smply does not supply the premises for the historica rendering. In the seventh
chapter of his Epistle to the Romans S. Paul aso states that Sin rose up and killed him and that
he had died. Y et he was sitting up dive when he wrote the verses! Nothing has ever been so
blind as the theology that has |ooked at these texts for centuries, yet failed to see that the "death”
referred to had never athing to do with bodily demise! It carried the Greek philosophica
connotation of the relative "desth,” that is, the inertness, torpidity, the unawakened latency of the
soul, when inincarnation it lay buried down under the heavy Hifling vibrations of the earthly
animd nature of the body in which it had been implanted.

60
SKYLARK AT HEAVEN'S GATE.

In the light of this ducidation provided by Greek philosophy the baffling mystery of Paul's
language in the letter to the Romans stands reveded in full cdlarity. There are two "men” in our
condtitution, the first or natural man, first Adam, of the earth, earthly; and the second or spiritua
man, the new Adam (Christ), born not of water (the physical body, which is seven-eights water)
but of air (spiritus) and fire, as says John the Baptist. St. Paul sets forth succinctly the relation of
these two natures, when (in 4th Galatians) he says, "he that was born after the flesh persecuted
him that was born after the spirit." "So dso isit now," he reminds us. The lower sensud "man”

in us brings the divine soul to its "death" in the body. When soul enters body, states Paul, sin,
which was powerless when soul was yet in heaven, springsto life and "kills' it. So we have a
last the glowing meaning of the gpostlés vivid statement that by man came death, "man" here
ganding cdearly for the first Adam, the human animd, earthly, sensud devilish. For thisisthe
unregenerate carnd animd, product of the purely biologica evolution, that overwhelmsthe
infant god when he steps into the habitation of the flesh and smothers him to "deeth” under the
incubus of the anima nature.

But now emerges the thrilling second part of the verse, the sequd to the first clause, the mighty
truth that again a blind theology has stubbornly refused to see. If by anima humanity came the
"degth” of divine soul, by the same dement in man's make-up will come
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aso the resurrection! One finds the illuminating andlogy that supports this conclusoin in thet
universal textbook of answersto dl riddles, the world of nature. The seed goesinto the earth and
the earth brings it to its "death.” But it is that same earth that in the turn of the cycle, a the spring
season, will bring that "dead" seed to its resurrection, its germination. Says Jesus in the Gospdls,
"Unlessagrain of wheet fdl into the ground and die, it abideth done; but if it die, it bringeth

forth much fruit.” And again St. Paul clinches the interpretation in saying, "For asin [the firg]
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Adam dl die, even s0in Chrigt [the last Adam] shdl dl be made dive” All sairit givesitslife,
goestoits "death” to uplift the physical creation below itslevel. It pours out its lifeblood of
divine potential so that lower orders may have more abundant life. But for its sacrificid effort, its
divine oblation, it iswondroudy repaid by matter with the baptism of anew birth through its
roots in matter's essence.

The ineffable tragedy of Western rdligious history lies in this unconscionable blunder of

Chrigtian theology in traducing surpassing spiritud dlegory into ostensible persond higtory, in
migtaking the centrd figure in the universal Mysery dramafor aman of flesh in that history.
When may it be redized that the actud divine power that was personified in dramaand ritua by
a human actor, can be resurrected from its torpor under the duggish nature of the body and, thus
lifted up, can, asits personification says, draw al men up with it? And when, too, will it be
redlized that the aleged personad man whom a hdlucinated theology has mistakenly subgtituted
for the spiritud actuaity he only represented
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in the play, never could in the remotest degree be the means of effecting universal sdvation?
Once the depressing psychologica blanket of two thousand years of mentality stupefied by the
mirage of a persona man-God as the agent of human redemption from animdity to godlinessis
lifted from off the consciousness of the Western world, then may be generated in dl heartsthe
wondrous transforming power of the Easter message. It is probably much truer asfact than as
poetic figurism to say that the heavy gravestone that the Chrigt-in-man il has the task of rolling
away from the mouth of his"tomb" of bodily flesh to consummeate his resurrection, isin large
messure this very pal of ignorance that keeps that stone sedled dl the tighter. For it isreligion
itsdf, its vison of truth beclouded by the mists of ghastly caricatures of the meaning of itsown
Scriptures, that has helped to sedl the stone of ignorance that shuts usin the cave of mortal
"death." It is as much as anything el se the common acceptation of the Easter legend as objective
history that has operated to keep the Chrigt il darkly imprisoned in his tomb.

In the finale, we can then reiterate S. Paul's admonition to Timothy to shun the vain and profane
babblings of such as Hymenaeus and Philetus, who gregtly err in declaring the resurrection
aready past and thus wesken the potentid of al men for the resurrection till to come.
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